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Dedication

To all ministers of the gospel: prepare yourselves and those entrusted to 
your care. The last days call for sober faith, endurance and holiness, and the 
trials Scripture describes are serious. May we teach truthfully, serve 
faithfully and keep our hope in Jesus Christ.

To my children and my whole family, my close friends and ministry 
associates: may we remain watchful so that the Day does not overtake us 
like a thief. May we resist complacency, encourage one another and 
persevere in the Lord.

Our greatest aim is to enter eternal life in Christ and share the joy of His 
presence. May none of us exchange that hope for temporary gain. Let us 
prepare now, love deeply and remain faithful to the end.

With love and prayer,
Ssentaba Ronald

Scripture for reflection: 1 Thessalonians 5:1–11; Luke 21:34–36; Hebrews 
10:23–25; 2 Peter 3:11–14.
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Introduction

Christ’s coming gives believers hope and raises serious questions. Will the 
church pass through the tribulation? What happens to those who die before 
the Lord returns? Can someone who previously refused the gospel repent 
during a future crisis? This book helps ministers, families and study groups 
examine those questions through Scripture.

Parousia means presence or coming; in 1 Thessalonians 4:15 it concerns the 
coming of the Lord. Eschatos means last or final. Eschatology studies the 
last things in the light of God’s redemption. Salvation concerns 
reconciliation to God through Jesus Christ and the life He promises. The 
Saviour remains central to our understanding of the future.

Twelve chapters define the principal terms, compare rapture views, trace the 
prophets and apostles, and examine Revelation. Each seal, trumpet and bowl 
is explained in its visionary setting, with attention to meaning, timing and 
the physical implications of a future fulfilment. We also consider Israel and 
the church, death, resurrection, judgment, rewards and readiness. Salvation 
During the Tribulation is integrated especially into Chapter Twelve.

Pretribulation, midtribulation, prewrath and posttribulation interpretations 
are compared without adopting one as the book’s final position. Readings 
that do not use a separate future seven-year period are also explained. 
Balanced study distinguishes explicit teaching, reasoned interpretation and 
speculation; it does not pretend that every claim has equal evidence.

Read each cited passage in the New King James Version, with the 
Amplified Bible available for comparison. The explanations here are our 
own wording, not quotations from either translation. Read the surrounding 
passage, especially when an interpretation is disputed. Sources and further 
reading are gathered at the back.

Our purpose is sober readiness, faithful service and enduring hope in eternal 
life through Christ. Discussion questions invite readers to weigh the 
evidence together; the feedback page provides room for questions and 
correction. We begin with the meaning of our words.
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CHAPTER 1
Foundation

1.1 What eschatology means

Eschatology is the study of the last things. It includes the return of Christ, 
resurrection, judgment and the final renewal of creation. It also asks what 
death means for the individual and how the future promised by God changes 
life now. These two concerns are sometimes called individual and general 
eschatology. The first considers the person who dies; the second considers 
the completion of God's purposes for humanity and the world.

The Bible introduces this hope through a story. God creates a good world, 
humanity falls into sin, death enters human experience, and God promises 
redemption. Christ's death and resurrection are decisive events in that 
redemption. Its completion includes the defeat of death and God's dwelling 
with His people in a renewed creation (Genesis 1–3; Romans 5:12–21; 1 
Corinthians 15:20–28; Revelation 21:1–5). The last things therefore grow 
out of the first things. They concern the repair of what sin has damaged and 
the fulfilment of what God has promised.

This helps explain why Christian hope is larger than the thought of a soul 
escaping earthly trouble. Paul expects bodily resurrection; Revelation ends 
with God dwelling with humanity. The Christian future concerns embodied 
life before God, justice for His creation and the removal of death. Whatever 
timetable a reader adopts must leave room for the fullness of that promise.

1.2 What the last days are

The phrase last days does not always mean the last few years before Christ 
returns. Hebrews 1:1–2 describes God's speaking through His Son as 
occurring in these last days. At Pentecost, Peter applies Joel's promise about 
the Spirit to what his listeners are witnessing (Acts 2:16–21). These 
passages locate the church within the last days already. Christ has come, the 
Spirit has been given, and the promised fulfilment has begun.

Yet the New Testament also speaks of conditions that will characterise the 
closing period of this age. Second Timothy 3:1–5 describes difficult times 
marked by distorted loves and outward religion without its power. Second 
Peter 3:3–4 speaks of scoffers questioning the promise of Christ's coming. 
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These descriptions warn the church about recurring patterns and the future 
culmination of opposition. They should not become a method of calculating 
a date whenever familiar evils appear.

The last days can therefore refer broadly to the period inaugurated by Christ, 
while particular passages look toward its final crisis. This is often described 
as already and not yet. Believers already receive forgiveness and the Spirit; 
they still await the redemption of their bodies (Romans 8:23). Christ already 
reigns, yet death remains an enemy awaiting its final destruction (1 
Corinthians 15:25–26). Understanding this overlap prevents us from forcing 
every passage into a short period that lies entirely in the future.

1.3 The Day of the Lord

The Day of the Lord is a time when God acts decisively to judge evil, 
vindicate His rule and deliver His people. In the prophets, the expression 
can concern historical judgment as well as a wider final reckoning. Isaiah 13 
announces judgment against Babylon. Amos 5:18–24 warns Israelites who 
assume that the day will favour them while they practise injustice. 
Zephaniah 1 exposes the same false security. God's own people cannot use 
their religious identity to make themselves immune from His searching 
judgment.

Joel 2 joins the warning of the day with a call to repentance and the hope 
that those who call on the Lord will be saved. In the New Testament, 1 
Thessalonians 5:1–11 describes the day as unexpected for those living in 
false security, while encouraging believers to sober readiness. Second Peter 
3:10–13 connects the day with judgment and the hope of new heavens and a 
new earth. The phrase carries both terror for unrepentant evil and hope for 
those who belong to God.

The word day need not settle the duration of every event associated with it. 
Some interpreters understand an extended period of divine intervention; 
others emphasise the climactic coming and judgment. We must first 
establish what a passage includes before deciding how long its events 
occupy. Calling a period the Day of the Lord does not by itself prove a 
seven-year, one-day or thousand-year duration.

1.4 Related names for the coming day

Scripture also speaks of the day of Jesus Christ, the day of Christ, the day of 
our Lord Jesus Christ and the day of God (Philippians 1:6, 10; 2:16; 1 
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Corinthians 1:8; 2 Peter 3:12). These expressions focus attention on Christ's 
completion of His work, His people's accountability and the fulfilment of 
God's purposes. They belong in the same broad field of expectation, though 
context determines their particular emphasis.

Some prophetic systems assign these expressions to separate stages. Others 
understand them as overlapping descriptions of the same final intervention. 
A difference in wording alone cannot establish a separate date. We should 
ask what happens in the passage, who is addressed and how it connects with 
other texts. The day of Christ in Philippians, for example, encourages 
faithful perseverance and the completion of God's work; the passage is not 
giving a schedule of trumpet judgments.

1.5 Parousia and other words for Christ's return

Parousia can refer to someone's arrival or presence. Paul uses it of the 
arrival of fellow workers as well as of Christ's coming (1 Corinthians 16:17; 
1 Thessalonians 4:15). Its meaning in a particular verse depends on the 
person and event being discussed. The word itself does not tell us how many 
stages Christ's coming has or how long an associated sequence lasts.

Other important words describe a revealing or appearing. Second 
Thessalonians 1:7 speaks of Jesus being revealed from heaven. Titus 2:13 
speaks of the appearing of His glory. Second Thessalonians 2:8 brings 
appearing and coming together in describing the defeat of the lawless one. 
These expressions direct attention to the disclosure of Christ's authority. We 
should not assume that every different Greek word identifies an unrelated 
return.

Christians who distinguish phases of Christ's coming argue for that 
distinction from the relationships among passages. Christians who 
emphasise one public coming do the same. A responsible argument must 
show those relationships instead of expecting a dictionary definition to settle 
the debate.

1.6 Tribulation and great tribulation

Tribulation means distress, pressure or affliction. In John 16:33 Jesus 
prepares His followers for trouble in the world. Acts 14:22 describes 
hardships on the way into God's kingdom. John calls himself a partner in 
tribulation in Revelation 1:9. Ordinary Christian suffering is therefore 
already part of the New Testament's use of the word.
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Great tribulation describes severe distress. Matthew 24:21, Daniel 12:1 and 
Revelation 7:14 are central passages in the debate. Futurist interpreters 
connect these passages with a final concentrated crisis. Other readers give 
greater attention to the destruction of Jerusalem, the church's suffering 
across history or a pattern that has both historical expressions and a final 
culmination. Each interpretation must explain the original audience and the 
language of unusual severity.

The common expression seven-year tribulation comes from an interpretation 
of Daniel's final week, connected with other prophetic periods. Matthew 24 
does not directly announce, in one sentence, a seven-year tribulation. 
Calling the period seven years is a conclusion that requires explanation. 
Chapter Three will examine how that conclusion is reached.

1.7 Wrath and its relationship to suffering

Divine wrath is God's holy opposition to evil expressed in judgment. 
Romans 1:18 describes wrath already being revealed against human 
ungodliness; Romans 2:5 looks toward a day of judgment. Revelation 15–16 
portrays the completion of divine wrath through the bowls. God's wrath is 
not uncontrolled temper. It expresses His just opposition to what destroys 
His creation and dishonours Him.

Suffering and wrath are related concepts, but they are not interchangeable. A 
believer may suffer because a persecutor hates Christ; that suffering does 
not prove that God condemns the believer. Revelation 12:12 also speaks of 
the devil's wrath. We must ask who acts, against whom, and for what 
purpose. This distinction becomes essential when Christians compare 
promises of deliverance from wrath with warnings that the church will 
suffer persecution.

The disagreement concerns how those realities are arranged in the final 
crisis. Pretribulation interpreters commonly treat the whole final seven-year 
period as a time from which the church is removed. Prewrath interpreters 
distinguish the Antichrist's persecution from a later outpouring of divine 
wrath. Posttribulation interpreters maintain that God can preserve His 
people from condemnation while they endure persecution. We will examine 
the arguments rather than deciding them through the definition alone.
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1.8 Resurrection and eternal life

Resurrection is God's raising of the dead. Christian teaching centres on 
Jesus' bodily resurrection and the promised raising of those who belong to 
Him (Luke 24:36–43; 1 Corinthians 15:12–23). Resurrection is different 
from resuscitation into ordinary mortal life. Paul describes the promised 
body as incorruptible and transformed by the Spirit's power (1 Corinthians 
15:42–54).

Eternal life begins in knowing the Father through the Son and reaches its 
fullness beyond death and judgment (John 5:24; 17:3). A believer may 
possess eternal life now and still await bodily resurrection. This is another 
example of a gift already received whose completion remains ahead. John 
5:28–29 also speaks of the resurrection of those who have done evil. 
Resurrection itself does not mean that every person receives the same final 
destiny.

1.9 Judgment and the kingdom of God

Judgment means God's truthful assessment and just verdict. It can expose 
evil, vindicate the oppressed, discipline His people or announce the final 
outcome of a human life. The context determines which sense is in view. 
Romans 14:10–12 and 2 Corinthians 5:10 teach accountability before God; 
Revelation 20:11–15 describes the great white throne. Later chapters will 
examine their relationship.

The kingdom of God is God's royal rule. Jesus announces its arrival in His 
ministry, while teaching His disciples to pray for its coming (Matthew 6:10; 
12:28). The kingdom is present in the King's saving activity and awaits its 
full manifestation. Questions about the millennium concern how that future 
rule relates to Revelation 20; they do not replace the wider biblical teaching 
about God's kingdom.

1.10 How we will read difficult passages

We begin with context. Daniel's visions came to a people who knew exile 
and foreign rule. Revelation was addressed to seven actual churches. We 
then consider literary form. A beast in an apocalyptic vision may represent a 
kingdom because the passage interprets it that way; a symbolic meaning is 
not a denial that the vision concerns real events.
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Next we compare passages carefully. Shared imagery may establish a 
meaningful connection, but similar wording does not automatically prove 
that two scenes occur on the same day. We must also notice differences. A 
trumpet used to announce a gathering may not have exactly the same 
function as a trumpet introducing a judgment.

Finally, we distinguish explicit teaching, reasoned interpretation and 
speculation. Christ's return and the resurrection of the dead are clearly 
taught. Identifying a current politician as a particular horn requires 
additional evidence that is rarely supplied. Humility here protects both the 
church and the credibility of its witness.

1.11 Following the meaning through a passage

Consider a congregation reading John 5 together. Someone hears that the 
believer has already passed from death to life and asks whether resurrection 
has therefore happened already. Another reads about people leaving their 
tombs and wonders whether the earlier promise must concern only the 
future. The confusion arises because death and life are being used in related 
but distinguishable ways.

In John 5:24, the believer receives life through hearing and faith. In verses 
28–29, people in their graves hear Christ's voice and come out. Reading 
both statements in their context allows present salvation and future bodily 
resurrection to stand together. We do not need to cancel either passage to 
preserve the other.

The same patient method helps with tribulation, day and kingdom. Ask what 
the word means here before asking how it fits a larger system. Then 
compare the related passages and explain the connection. A congregation 
that learns this habit can follow difficult teaching without being dependent 
upon the confidence of the speaker alone.

These definitions allow us to hear the rapture debate more clearly. The 
question is not simply whether Christians expect Christ to gather His people. 
The deeper disagreement concerns how that gathering relates to suffering, 
wrath and the public coming of the King.

For discussion

Which terms in this chapter most change the way you read a prophetic 
passage? Explain your answer from the cited text.
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CHAPTER 2
Rapture and Tribulation

2.1 The gathering that all four views seek to explain

The central passage is 1 Thessalonians 4:13–18. Some believers have died, 
and the church is troubled about their place in Christ's coming. Paul answers 
that the Lord will descend, the dead in Christ will rise, and living believers 
will be caught up together with them to meet Him. The lasting outcome is 
fellowship with the Lord. The passage ends with an instruction to encourage 
one another.

Rapture is the customary theological term for this catching up. The Greek 
verb in verse 17 describes being caught or taken up; the English theological 
term comes through a Latin rendering. The absence of the English noun 
from a translation does not remove the event Paul describes. Equally, the 
existence of that event does not settle where it belongs in every proposed 
timetable.

First Corinthians 15:51–54 adds the transformation of believers, including 
those still living. The four positions discussed below agree that Christ 
gathers and transforms His people. Their differences concern the 
relationship of that gathering to Daniel's final week, the great tribulation, 
divine wrath and Christ's manifestation to the world. There are variations 
within each school; the summaries describe representative arguments rather 
than a rule that every advocate follows.

2.2 Part A  The pretribulation view

Its proposed arrangement

Pretribulationism places the rapture before the future seventieth week of 
Daniel, usually understood as a seven-year period. Christ gathers the church 
before this period; His public descent to defeat His enemies and establish 
the kingdom follows it. Many advocates describe these as phases of one 
coming rather than two unrelated comings.
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Its biblical argument

The view brings together Christ's promise to receive His people in John 14:1
–3, the gathering in 1 Thessalonians 4:13–18, deliverance from coming 
wrath in 1 Thessalonians 1:10 and 5:9, and preservation from an hour of 
worldwide testing in Revelation 3:10. It reads Daniel 9:24–27 as a 
programme particularly concerning Israel and Jerusalem, with the final 
week still future. Advocates also appeal to the expectation of Christ's 
coming without a stated intervening sign.

John F. Walvoord's defence illustrates this combination of arguments: the 
gathering of the church is distinguished from Christ's later earthly 
manifestation, promises of deliverance from wrath support the distinction, 
and watchfulness is understood in terms of an any-moment expectation. 
These arguments are cumulative; no single verse explicitly states the entire 
proposed sequence. [1]

Its assumptions and strengths

The interpretation commonly assumes a distinction between God's purposes 
for Israel and the church, an interval between Daniel's sixty-ninth and 
seventieth weeks, and a final week that belongs wholly to a special period of 
judgment. It gives serious attention to the comfort promised to believers and 
to the warning that judgment may overtake an unprepared world.

Another strength is its attempt to account for the different emphases of the 
gathering passages and the scenes of Christ defeating hostile nations. 
Advocates argue that the church's reception by Christ and His later descent 
with His saints are related movements that should not be collapsed without 
explanation.

Objections and responses

Critics ask where the Bible explicitly places the rapture before the entire 
final week. They point to the gathering after tribulation in Matthew 24:29–
31 and ask why Paul's comfort in 1 Thessalonians 4 does not itself mention 
removal seven years earlier. They also question whether exemption from 
wrath necessarily means physical absence from a period in which wrath 
occurs.

Pretribulation advocates respond that Matthew 24 primarily concerns Israel 
and a gathering different from the church's rapture. They argue that the 
combined promises make a pretribulation gathering the best explanation, 
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even if the order is not stated in one verse. In Revelation 3:10, they stress 
preservation from the hour itself. Critics answer that the promise first 
addresses the church at Philadelphia and must be interpreted in that setting 
before being applied to a universal timetable.

The central issue is therefore larger than a promise of protection. It concerns 
the identity of the elect, the relationship of Israel and the church, the scope 
of wrath and the meaning of imminence. A fair discussion should 
acknowledge the view's coherent reasoning while making its connecting 
assumptions visible.

2.3 Part B  The midtribulation view

Its proposed arrangement

Midtribulationism places the gathering around the middle of Daniel's final 
seven-year period. The church experiences the first half but is gathered 
before the intensified suffering and judgment associated with the latter half. 
Some advocates prefer the expression midweek rapture because they reserve 
great tribulation for that final half.

Its biblical argument

The starting point is Daniel 9:27, where a decisive interruption occurs in the 
middle of a week. This is compared with the three-and-a-half-year 
expressions in Daniel and Revelation. Some midtribulation interpretations 
connect the last trumpet of 1 Corinthians 15:52 with the seventh trumpet in 
Revelation 11:15–18, where royal victory, judgment and reward are 
announced. The resurrection and ascent of the two witnesses in Revelation 
11 also enter some arguments.

Karl Kemp's midweek teaching gives Revelation 11–13 a central role, places 
the seventh trumpet at the middle of the final week and interprets the 
catching up in Revelation 12:5 corporately in relation to God's people. This 
last identification differs from the usual interpretation of the male child as 
Christ. His construction illustrates a developed midweek reading, rather than 
every detail of the general summary above; advocates differ over the 
placement of persecution and the symbolism of the visions. [2]
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Its assumptions and strengths

This position assumes a future final week and a meaningful difference 
between its halves. It also requires a way of arranging Revelation's visions 
that puts the relevant trumpet and gathering at the midpoint. Its strength is 
its attention to the repeated three-and-a-half-year periods and its refusal to 
equate every form of trouble with the final concentration of divine wrath.

The view also asks readers to take Paul's reference to a trumpet seriously 
when comparing resurrection passages. A gathering announced by a trumpet 
may be meaningfully related to prophetic announcements of God's kingship. 
That possibility deserves examination rather than dismissal because a view 
is less widely held.

Objections and responses

The main objection is that Scripture never explicitly says that Paul's last 
trumpet is Revelation's seventh trumpet. Different passages can use trumpet 
imagery for different purposes. Revelation 11:18 also speaks of judging the 
dead and rewarding God's servants, which some readers understand as a 
view of the consummation rather than the beginning of the final half.

A second objection asks why the first half should be excluded from divine 
wrath if the seals already portray judgments opened by the Lamb. Advocates 
respond that the decisive outpouring belongs to the later stage and that 
Revelation can announce a future outcome before narrating its completion. 
These responses depend on how one understands the structure of the book.

The two witnesses should not simply be renamed the whole church without 
an argument. Some interpreters take them as two future individuals; others 
see a corporate symbol. If their ascent is used to locate the rapture, that 
identification must first be established. The midpoint is explicit in Daniel's 
week; its identification as the moment of the church's gathering remains an 
interpretation.

2.4 Part C  The prewrath view

Its proposed arrangement

Prewrath teaching usually places the gathering during the second half of a 
future final week, after the Antichrist's persecution has begun but before the 
Day of the Lord's wrath. The timing is not simply the midpoint. This 
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distinction matters: midtribulation and prewrath positions should not be 
treated as two names for the same scheme.

Its biblical argument

The argument connects Matthew 24:15–31 with Daniel's final crisis and the 
cosmic disturbances of Joel 2:30–31 and Revelation 6:12–17. The saints 
endure persecution, the heavenly signs announce the approaching judgment, 
and Christ gathers His people before divine wrath falls. First Thessalonians 
5:9 is understood as deliverance from that wrath rather than from all 
preceding persecution.

Alan Kurschner's representative formulation places the resurrection and 
gathering between the sixth and seventh seals. He treats the initial seals as 
preceding the Day of the Lord's wrath and the trumpet and bowl judgments 
as its execution. He also understands the parousia as an extended, unified 
event rather than a single instantaneous action. [3]

Its assumptions and strengths

The view assumes a future final week, a distinction between the Antichrist's 
persecution and God's eschatological wrath, and a particular correlation of 
Matthew 24 with Revelation 6–8. Its strength is its sustained attention to the 
source and target of suffering. The church may suffer because evil opposes 
Christ while still being delivered from God's condemning judgment.

It also takes seriously the language of gathering after severe distress in 
Matthew 24. Its account seeks to preserve both the warning that believers 
may face the Antichrist and the promise that they are not appointed to wrath. 
This combination has pastoral force for Christians who already live under 
persecution.

Objections and responses

Critics ask whether the Lamb's opening of the seals means that divine 
judgment has already begun before the proposed gathering. They also 
question whether Revelation 6:17 announces wrath only about to begin or 
summarises a reality already present. Further questions concern the position 
of the great multitude in Revelation 7 and the amount of time available for 
subsequent judgments.

Prewrath advocates distinguish God's sovereign permission of persecution 
from His direct punitive action, and they read the sixth seal as announcing 
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the onset of the day. Critics maintain that this separation is more precise 
than the visions warrant. The debate must be resolved through the passages 
and their narrative arrangement; defining persecution and wrath differently 
is only the beginning of the argument.

2.5 Part D  The posttribulation view

Its proposed arrangement

Posttribulationism places the gathering at Christ's public return after the 
final tribulation. The saints rise to meet the arriving Lord and share in His 
victory. Many advocates understand this as one arrival in which Christ 
gathers His people and defeats His enemies. Historic premillennial 
advocates place the earthly millennium afterward; other Christians connect 
the same gathering with a general resurrection and final judgment without a 
subsequent earthly millennium.

Its biblical argument

Matthew 24:29–31 explicitly places the gathering of the elect after the 
tribulation described there. Posttribulation readers connect this with 1 
Thessalonians 4:13–18 and with the coming and gathering discussed in 2 
Thessalonians 2:1–4. They also note that 2 Thessalonians 1:6–10 associates 
relief for the afflicted with Christ's revelation in judgment.

John Piper's explanation illustrates this reading by joining these gathering 
passages and understanding the meeting in the air as welcoming the 
returning King. He also argues that watchfulness can mean faithful readiness 
even when predicted events precede Christ's coming. [4]

Its assumptions and strengths

The position assumes substantial continuity between Jesus' teaching about 
the elect and Paul's teaching about the church. Its strength is the close 
connection it sees between resurrection, gathering, public revelation and 
victory. It also gives considerable weight to the explicit order in Matthew 24 
rather than placing a prior gathering outside that discourse.

The interpretation readily addresses churches accustomed to suffering. Their 
hope rests in Christ's resurrection and final victory even if they face 
persecution or martyrdom. Advocates do not need to treat physical survival 
through the crisis as a condition of salvation.
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Objections and responses

Critics ask how the church can be present during divine judgments while 
being promised deliverance from wrath. Premillennial critics also ask who 
remains in mortal bodies to populate the kingdom if all believers are 
glorified and unbelievers judged at the return. They question whether the 
expectation of preceding signs weakens an any-moment hope.

Posttribulation advocates answer that God can distinguish His people from 
those He judges, as the sealing imagery suggests, and that protection from 
condemnation does not require exemption from every earthly event. They 
differ over the identity of surviving nations and the details of entry into the 
millennium. They also understand watchfulness as moral vigilance rather 
than proof that no event can precede the coming. These are substantive 
responses, but each still requires careful explanation.

2.6 Three questions that should remain distinct

The rapture question asks when believers are gathered in relation to 
tribulation. The millennium question asks how Christ's coming relates to the 
thousand years of Revelation 20. The interpretation question asks whether 
visions chiefly concern past events, the course of history, recurring patterns 
or future events. A reader can share one answer with another Christian while 
differing on the other two.

Nor does every Christian interpret Daniel 9 as establishing a separate future 
seven-year period. Readers outside that scheme still expect Christ's return 
and the resurrection. Describing their position as a denial of biblical hope 
would misrepresent them. We need to understand what their alternative 
reading actually says.

This chapter has introduced the main arguments without closing the debate. 
To evaluate them more deeply, we must return to the prophetic passages 
from which their timelines are constructed. Daniel's visions are the next 
necessary step.

For discussion

Which gathering view do you find most persuasive, and which difficult 
passage must that view still explain?
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CHAPTER 3
Prophetic Witness

3.1 Listening to the prophets in their own settings

The prophets spoke to people facing real decisions. They confronted 
idolatry, oppressive rulers, dishonest worship and despair after national 
disaster. Their future promises were rooted in God's covenant purposes. We 
lose much of their message if every city becomes a modern capital and 
every invading army becomes a prediction about our own generation.

At the same time, the New Testament reads Israel's prophetic hope as 
reaching its fulfilment in Christ. Jesus draws on Daniel; Peter draws on Joel; 
Revelation repeatedly echoes Isaiah, Ezekiel, Daniel and Zechariah. We 
should therefore read in two movements: first hear the prophet's message in 
its historical setting, then examine how later Scripture develops it. A 
historical fulfilment may also become a pattern pointing beyond itself. The 
argument for that further application must be shown.

3.2 Daniel and the kingdom that outlasts empires

Daniel presents Jewish faithfulness under foreign rule. Its narratives show 
kings learning that their power is limited; its visions disclose conflict on a 
larger scale. The governing hope is that human kingdoms cannot prevent 
God from establishing His enduring rule. The book's difficult numbers and 
creatures belong within that assurance.

Readers differ about the composition and historical horizon of Daniel. 
Traditional Christian interpretation receives its visions as revelation given to 
Daniel in the sixth century BC and extending far beyond his lifetime. Many 
historical-critical scholars understand the final form of the visions against 
the persecution under Antiochus IV in the second century BC. These 
approaches affect the identification of the fourth kingdom and the reach of 
particular predictions. The disagreement should be acknowledged without 
making the reader settle every scholarly question before understanding the 
text.
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3.3 The statue in Daniel 2

Nebuchadnezzar sees an impressive statue with a head of gold, chest and 
arms of silver, belly and thighs of bronze, legs of iron, and feet partly iron 
and partly clay. A stone not cut by human hands strikes the feet, destroys the 
statue and becomes a mountain filling the earth (Daniel 2:31–45). Daniel 
explicitly identifies the king with the head of gold. The explanation then 
announces succeeding kingdoms and God's kingdom, which will not be 
destroyed.

A widely held traditional Christian identification is Babylon, Medo-Persia, 
Greece and Rome. On this reading, iron and clay describe a divided or 
unstable phase related to the fourth kingdom. Some futurists expect a final 
form of that kingdom before Christ's visible rule. Other interpreters identify 
the sequence as Babylon, Media, Persia and Greece, locating the final 
oppressive power in the Greek period. The text names the first kingdom 
directly; the remaining identifications depend on the broader historical and 
literary argument.

The feet represent a divided kingdom in the explanation itself. Although the 
statue has toes, Daniel 2 does not explicitly name ten modern nations. Ten 
horns are interpreted as ten kings in Daniel 7, and some readers correlate the 
visions. That correlation is an argument; it should not quietly become a 
statement that Daniel 2 names a current political alliance. The central 
movement is clear even where the identification is disputed: impressive 
human power is fragile before the kingdom God establishes.

3.4 The four beasts in Daniel 7

Daniel now sees kingdoms in animal form. A winged lion is followed by a 
bear, a leopard with four wings and four heads, and a terrifying fourth beast 
with iron teeth and ten horns (Daniel 7:1–8). The interpretation calls the 
beasts kings and speaks also of a fourth kingdom (7:17, 23). A king can 
stand for the power and dynasty he represents.

Readers who identify the fourth kingdom as Rome commonly connect the 
preceding beasts with Babylon, Medo-Persia and Greece. Readers who 
identify it with the Greek imperial world arrange the preceding kingdoms 
differently. The four heads and other features are then interpreted within 
those respective historical schemes. The fact that an interpretation can name 
kingdoms does not mean that every detail has been explained with equal 
confidence.
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The vision's decisive change occurs when the scene moves to the heavenly 
court. Thrones are set, the Ancient of Days presides, books are opened and 
the beast's dominion ends. One like a son of man receives an everlasting 
kingdom (7:9–14). The explanation also speaks of the holy ones receiving 
the kingdom (7:18, 27). Christian interpretation reads this in connection 
with Jesus, who uses Daniel's Son of Man language. Individual kingship and 
the participation of the saints belong together in the wider scriptural 
development.

3.5 Ten horns and the little horn in Daniel 7

The ten horns are interpreted as ten kings arising from the kingdom. Another 
horn emerges, displaces three and speaks arrogantly. It oppresses the holy 
ones and attempts to change appointed times and law; its period is limited 
by the heavenly court (Daniel 7:8, 20–27). The vision exposes a power that 
attacks both God's authority and His people.

Historical readings often connect this ruler with Antiochus IV and his 
persecution of the Jews. Futurist readings commonly see a final Antichrist, 
sometimes interpreting an earlier persecutor as a preview of that figure. 
Historicist interpreters have applied the passage to a succession or 
institution extending across Christian history. These are competing 
identifications, and their differences arise partly from how the fourth 
kingdom and the symbolic periods are understood.

One conclusion does not depend on identifying a contemporary person: the 
persecuting ruler's authority is temporary, and God's judgment ends it. The 
saints' apparent defeat within history is not the final verdict upon them. The 
heavenly court changes the meaning of the whole scene.

3.6 The ram and goat in Daniel 8

Daniel 8 must first be read as its own vision. Its interpretation explicitly 
identifies the two-horned ram with Media and Persia and the goat with 
Greece (8:20–22). The goat's great horn is broken, four arise, and a smaller 
horn grows within the resulting setting. Unlike many proposed 
identifications elsewhere, the principal empires here are named by the 
interpreting angel.

The broken great horn is widely associated with Alexander the Great, while 
the four horns concern the division of his dominion. The smaller horn's 
assault on the sanctuary is commonly related to Antiochus IV. Many 
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Christian futurists accept that historical reference and also see a pattern 
anticipating a final opponent. Others restrict the vision's principal fulfilment 
to that historical crisis. It is important to distinguish a direct historical 
identification from a later typological application.

The small horn in Daniel 8 and the little horn in Daniel 7 share features, but 
they arise in differently described visions. They should not be declared 
identical merely because both are small horns. Readers must examine their 
origins, actions, setting and interpretation. Daniel 8's 2,300 evenings and 
mornings also require care: interpreters debate whether the count concerns 
full days or a sequence of morning and evening offerings. It cannot simply 
be substituted for every other number in Daniel.

3.7 The seventy weeks in Daniel 9

Daniel begins with Jeremiah's prophecy about Jerusalem's desolation and 
responds in confession and prayer. Gabriel's answer concerns seventy 
sevens appointed for Daniel's people and holy city, with the ending of sin 
and the bringing of righteousness among its stated purposes (Daniel 9:1–24). 
The chapter therefore concerns redemption as well as chronology.

The prophecy distinguishes seven sevens, sixty-two sevens and a final 
seven. It speaks of an anointed figure being cut off, destruction of city and 
sanctuary, a covenant with many, interrupted sacrifice and desolation (9:25–
27). Weeks of years is a common interpretation of the sevens. Yet the 
starting decree, the identity of the anointed figure or figures, and the 
punctuation of the sequence are debated. English translations can make 
some of these choices more visible than others.

In a futurist dispensational reading, the first sixty-nine weeks lead toward 
Christ, while an interval precedes a final future week. A coming ruler makes 
or confirms a covenant, interrupts sacrifice at the midpoint and brings the 
final crisis. That final week supplies the seven-year framework used in 
many rapture discussions. Its separation from the earlier weeks and the 
identity of the covenant-maker must be argued; the passage does not 
explicitly label an intervening church age.

Other Christian readings connect the covenant and cessation of sacrifice 
with Christ's redemptive work, while relating desolation to Jerusalem's 
destruction. Historical-critical interpretations commonly connect the final 
crisis with Antiochus IV and identify relevant anointed figures within the 
preceding Jewish history. Each approach must account for the prophecy's 
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language, its sequence and its declared goals. A satisfactory discussion 
should expose the difficult questions on its own side as well as on the 
opposing side.

3.8 The kings of north and south and the final trouble

Daniel 10–12 presents conflict through a long succession of rulers, with 
repeated references to kings of the north and south. Much of Daniel 11 is 
widely related to struggles between Seleucid and Ptolemaic powers 
following Alexander's empire. The persecution and desecration associated 
with Antiochus IV provide an important historical setting. The disagreement 
becomes especially sharp over whether the closing section continues that 
horizon or moves to a final ruler beyond it.

Daniel 12:1–3 joins unparalleled distress with deliverance and resurrection. 
Some awake to everlasting life, others to shame; the wise shine. This carries 
the reader beyond the mere replacement of one earthly ruler by another. God 
can vindicate His people even when their faithful service ends in death. The 
chapter's references to a time, times and half a time, 1,290 days and 1,335 
days have generated several proposed calculations. They should be 
explained as distinct figures in their contexts, not turned into a prediction of 
Christ's date.

3.9 Seven kings belong to Revelation 17

The statement about five kings having fallen, one existing and another not 
yet having come appears in Revelation 17:9–11. It is not the explanation of 
Daniel's statue. Revelation uses Daniel's imagery, so comparison is 
necessary, but the passages should remain distinguishable.

Some interpreters understand Revelation's kings as Roman emperors. Their 
lists differ according to where counting begins and whether short reigns are 
included. Others identify a succession of major empires, with Rome as the 
present sixth and a final hostile kingdom still ahead. A common version 
names Egypt, Assyria, Babylon, Medo-Persia and Greece before Rome. 
Another approach understands seven as expressing the fullness of beastly 
rule rather than supplying a complete list of individual rulers.

Revelation's beast is also described as an eighth belonging to the seven and 
going to destruction. This difficult language warns against treating an 
attractive list as proof. Chapters Eight and Nine will examine the 
surrounding visions. For now, the important distinction is that Daniel's four 



Theos Ministry Library  |  Parousia and Salvation
25

kingdoms, Daniel's ten horns and Revelation's seven heads are related 
images whose precise correlation remains debated.

3.10 Zechariah and the King who brings cleansing

Zechariah speaks into the life of a community rebuilding after exile. His 
visions concern restoration, priesthood, opposition and the Lord's presence. 
The promised king arrives humbly in Zechariah 9:9–10, while the reach of 
His rule extends widely. The Gospels connect the humble king with Jesus' 
entry into Jerusalem (Matthew 21:1–11). The future hope grows from the 
character of this King.

Zechariah 12 joins Jerusalem's distress with the outpouring of grace and 
mourning over the pierced one. Chapter 13 introduces cleansing from sin 
and a struck shepherd. The New Testament applies the shepherd passage to 
Jesus and His scattered disciples (Mark 14:27). These connections mean that 
a Christian reading cannot reserve every line exclusively for a remote future 
while overlooking its use in the passion of Christ.

Zechariah 14 describes an assault on Jerusalem, the Lord's intervention, His 
standing on the Mount of Olives, living waters and His kingship over all the 
earth. Futurist readings expect concrete events centred on Jerusalem at 
Christ's return. Other readings understand the imagery through Christ's 
victory and the final renewal of God's dwelling with His people. The 
continuing festival language and the severe judgments require explanation 
within each approach. All should notice the goal: holiness extends even into 
ordinary life, and God's rule reaches beyond Israel to the nations.

3.11 Zephaniah and the searching Day of the Lord

Zephaniah prophesies during Josiah's reign (Zephaniah 1:1). His warnings 
expose idolatry, complacency and corruption within Judah as well as 
wrongdoing among surrounding nations. Wealth cannot purchase safety on 
the Day of the Lord (1:14–18). This challenges the assumption that 
possession, nationality or outward religious participation can substitute for 
repentance.

The prophecy also calls the humble to seek the Lord and promises a purified 
people who call on His name (2:1–3; 3:9–13). Its closing scene portrays the 
Lord gathering His people and rejoicing over them (3:14–20). Judgment and 
restoration belong to one account of God's faithfulness. Its historical 
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warnings contribute to the Bible's wider expectation of a final reckoning, but 
they do not independently provide a seven-year schedule.

3.12 Isaiah and the hope of renewed creation

Isaiah sets the arrogance of empires against the holiness of God. Babylon's 
judgment in chapter 13 illustrates how cosmic language can accompany a 
historical oracle. The larger visions of Isaiah 24–27 join judgment, God's 
reign and the defeat of death. Isaiah 25:6–9 presents the removal of death 
within a scene of divine provision; Paul draws on this hope when teaching 
resurrection (1 Corinthians 15:54).

Isaiah 65–66 speaks of new heavens and a new earth, renewed joy, 
judgment and worship. Interpreters debate how language about longevity 
and death in Isaiah 65 relates to a millennium or to prophetic descriptions of 
the final state. Revelation 21 develops the new-creation hope and explicitly 
removes death. Reading the passages together requires attention to that 
development rather than assuming that every detail belongs to an identical 
stage.

3.13 Ezekiel and the restoration of God's presence

Ezekiel addresses exile, judgment and the promise of restoration. The dry 
bones of chapter 37 are explicitly interpreted as the house of Israel, whose 
hope has collapsed. The vision first promises national restoration; Christian 
readers also recognise its contribution to the wider biblical language of life 
from death. Its immediate explanation must remain visible.

Ezekiel 38–39 describes Gog's assault and God's defeat of the attacker. 
Revelation 20 uses Gog and Magog for a final rebellion. Some futurists 
distinguish Ezekiel's battle from Revelation's later conflict; others see John's 
vision as a symbolic development of the same prophetic pattern. Ezekiel 40–
48 then presents a restored sanctuary, ordered worship, life-giving water and 
a city identified with the Lord's presence. Literal future-temple and symbolic 
fulfilment readings differ, especially over sacrifices and their relationship to 
Christ's completed offering in Hebrews. Any treatment of the temple must 
confront that theological question directly.

3.14 Joel and the promise of the Spirit

Joel moves from devastating judgment toward repentance, restoration and 
the outpouring of the Spirit. Heavenly signs precede the great Day of the 
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Lord, and deliverance is promised in connection with calling on His name 
(Joel 2:28–32). Peter's use of the passage at Pentecost establishes a 
fulfilment already beginning in the apostolic age (Acts 2:16–21).

Christians differ over how the remaining imagery reaches completion. Some 
distinguish Pentecost as an initial fulfilment and a future crisis as the final 
one. Others read the prophetic signs primarily through the events 
surrounding Christ's saving work and the judgment of the old order. Joel 3 
brings the nations before God's judgment and portrays His presence with His 
people. The Spirit's gift, repentance and final hope must be studied together.

3.15 Other voices in the prophetic witness

Amos warns that the Day of the Lord can expose the injustice of people who 
expect to benefit from it (Amos 5:18–24). His promise of restored Davidic 
rule is used in Acts 15:13–18 in discussion of Gentile inclusion. Jeremiah 
promises a new covenant and renewed knowledge of God (Jeremiah 31:31–
34), a promise developed in Hebrews 8–10. Hosea's restoration language 
contributes to the New Testament's account of God's mercy (Hosea 1–2; 
Romans 9:25–26).

Micah 4–5 joins the hope of peace with the promise of a ruler associated 
with Bethlehem. Malachi 3–4 announces the Lord's coming, purification and 
a day of judgment; the Gospels connect the messenger theme with John the 
Baptist. Habakkuk 2:2–4 calls for faithfulness while awaiting God's 
appointed action, and Hebrews 10:37–39 applies its language to persevering 
faith. Haggai 2:6–9 contributes the image of shaking developed in Hebrews 
12:26–28. Prophetic hope reaches its Christian meaning through this 
scriptural conversation.

The prophets leave us expecting God's kingdom, the exposure of evil, 
cleansing and the restoration of His people. Jesus enters that expectation as 
the promised King. To understand the future He announces, we must now 
listen to His teaching and to the apostles who proclaimed His resurrection.

For discussion

How does reading a prophet in the setting of the first hearers help you assess 
a proposed future fulfilment?
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CHAPTER 4
Jesus and the Apostles

4.1 The future begins with the risen Christ

The apostles' confidence about the future rests on what God has already 
done in Jesus. First Corinthians 15:3–8 places His death, burial, resurrection 
and appearances at the centre of their proclamation. If Christ has not risen, 
Paul's argument says, Christian hope collapses. If He has risen, the future 
resurrection has a foundation in history rather than in human imagination.

Acts 1:6–11 holds expectation and restraint together. The disciples ask about 
the restoration of the kingdom; Jesus directs them toward the Spirit's power 
and their worldwide witness rather than giving them the Father's timetable. 
His ascension is followed by the assurance of His return. The church 
receives a mission while it waits.

4.2 Jesus and the destruction of the temple

Matthew 24 begins with Jesus announcing the temple's destruction. The 
disciples then ask about that event, His coming and the end of the age. Mark 
13 and Luke 21 preserve related teaching with differences of emphasis. We 
should hear the questions before arranging the answers. Jerusalem's 
historical fate and the final coming are connected in the discourse, but 
interpreters disagree about how the connection works.

Preterist readings give substantial weight to fulfilment in the first century, 
especially Jerusalem's destruction in AD 70. Partial preterists generally 
maintain a still-future bodily return and resurrection; their view should not 
be confused with full preterism, which relocates those expectations into the 
past. Futurist readings emphasise a final crisis, while some understand a 
nearer fulfilment that anticipates a later one. The term preterist alone is 
therefore insufficient to establish what a particular reader believes.

Luke 21:20–24 explicitly speaks of Jerusalem surrounded by armies, 
devastation and captivity. This historical specificity should restrain attempts 
to treat every part of the discourse as if it had no meaning for Jesus' first 
hearers. Conversely, the language of the Son of Man's coming and the 
gathering of the elect requires serious theological explanation. A good 
reading must account for both concerns.
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4.3 Wars and the beginning of birth pains

Jesus warns about deception, wars, famines, earthquakes, persecution and 
false prophets (Matthew 24:4–14). He also tells His disciples not to be 
alarmed merely because such events occur. The beginning of birth pains 
does not by itself identify the moment of delivery. A report of war may call 
for prayer and compassion without proving that a particular seal opened that 
morning.

The gospel's proclamation among the nations belongs to the passage's 
expectation. Christians disagree over how to define its completion, but its 
practical direction is clear: disciples must bear witness. Jesus' warnings also 
make deception a moral and spiritual issue. The church needs discernment 
about false claims of messianic authority, including claims that exploit fear 
of the future.

4.4 The abomination and the gathering of the elect

Matthew 24:15 directs the reader to Daniel's abomination of desolation. 
Daniel's historical desecration language, the temple crisis of the first century 
and expectations of a final opponent all enter the interpretive debate. Jesus' 
instruction to flee in Judea gives the warning a concrete setting. A future 
interpretation should explain that setting; a first-century interpretation 
should explain the larger language that follows.

After the tribulation described in Matthew 24:29, the Son of Man appears 
and angels gather His elect (24:30–31). Posttribulation and prewrath 
readings connect that gathering with Paul's teaching about the church. 
Pretribulation readers commonly distinguish it from the earlier rapture and 
relate it particularly to Israel or to believers emerging from the final crisis. 
The identification of the elect is therefore central to the disagreement. It 
cannot simply be assumed by either side.

The fig-tree illustration urges recognition, while the statement about the 
unknown day and hour forbids confident date-setting. This generation in 
Matthew 24:34 has been understood as Jesus' contemporaries, the generation 
witnessing the final signs, or in other ways. Each proposal must explain both 
the ordinary force of the phrase and the events included in all these things. 
We should acknowledge the difficulty rather than concealing it behind an 
effortless chart.
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4.5 Readiness in Matthew 24 and 25

The faithful servant cares for the household while the master is away. The 
wise bridesmaids prepare for the bridegroom's arrival. The entrusted 
servants must account for their stewardship (Matthew 24:45–25:30). These 
pictures make waiting active. Readiness includes faithful service through 
what may feel like a delay.

The sheep-and-goats scene in Matthew 25:31–46 joins the Son of Man's 
royal coming with judgment. The identity of the least of these my brothers is 
debated: some understand Christ's vulnerable disciples, others emphasise the 
needy more broadly. The passage does not allow discipleship to become 
indifferent to suffering. Nor should it be isolated from the Gospel's teaching 
about the person of Christ and God's grace, as though salvation were 
purchased by a sufficient quantity of charitable acts.

4.6 John's Gospel and the last day

John holds present life and future resurrection together. A person who hears 
Christ and believes the Father has passed from death to life (John 5:24). Yet 
Jesus also speaks of an hour when those in the tombs will hear His voice and 
come out (5:28–29). The gift received now does not eliminate the coming 
resurrection.

In John 6, Jesus repeatedly promises to raise His people on the last day. In 
John 11:21–27, Martha's hope for resurrection is brought into direct 
relationship with Jesus, who identifies Himself as the resurrection and the 
life. John 14:1–3 promises enduring fellowship with Him. These passages 
place trust in a Person at the centre of future hope. Their relationship to the 
millennium and the stages proposed by different systems must be reasoned 
from additional passages.

4.7 First Corinthians and the defeat of death

First Corinthians 15 follows an order: Christ is raised as the firstfruits; those 
belonging to Him are raised at His coming; the completion of His reign 
includes the defeat of every enemy, with death as the last (15:20–28). Paul is 
establishing the certainty and significance of resurrection. He does not 
supply a detailed account of every interval between the events he names.

The later section explains the transformation of the body (15:35–58). 
Perishable humanity must be clothed with imperishability. The living are 
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changed and the dead are raised at the last trumpet. Different schools 
connect this trumpet with other passages differently, but Paul's practical 
conclusion concerns steadfast labour in the Lord. Resurrection gives 
ordinary faithful work lasting significance.

4.8 First Thessalonians and the grieving church

The emotional setting of 1 Thessalonians 4:13–18 matters. Paul does not 
reproach the church for caring about those who have died. He assures 
believers that the dead in Christ will not lose their place in the Lord's 
coming. Resurrection precedes the shared gathering of the living and raised 
saints.

The passage clearly teaches descent, resurrection, gathering and continuing 
fellowship. It does not explicitly state that Christ then returns to heaven for 
seven years, and it does not explicitly describe the meeting's immediate 
onward movement to earth. Those conclusions arise from comparison with 
other passages. The Greek language of meeting can be compared with 
Matthew 25:6 and Acts 28:15, but a word's use elsewhere does not 
mechanically settle every detail here.

First Thessalonians 5 shifts to the unexpected day and the contrast between 
darkness and light. Believers are to remain sober, clothed with faith, love 
and the hope of salvation. Their exemption from wrath rests in God's saving 
purpose through Christ (5:9–10). The chapter continues with care for one 
another, respect for good leadership, patience and discernment. Paul's 
eschatology produces a healthier congregation.

4.9 Second Thessalonians and the lawless one

Second Thessalonians 1:5–10 promises justice and relief when Jesus is 
revealed. Chapter 2 corrects the claim that the day has already arrived. Paul 
speaks of rebellion, the revelation of the man of lawlessness, restraint, 
deception and the opponent's destruction by Christ. The coming of the Lord 
and the gathering of believers frame the discussion (2:1).

Most translations render apostasia in 2:3 as rebellion or falling away. Some 
pretribulation arguments interpret it as physical departure, identifying it with 
the rapture. That proposal must be argued from the word's usage and 
context; it should not be inserted as though the verse explicitly said rapture. 
Similarly, the restrainer has been identified with the Spirit, a governing 
power, an angelic agent or God's restraining action. Paul assumes his first 



Theos Ministry Library  |  Parousia and Salvation
32

readers knew more from his prior teaching than he repeats in the letter. We 
should allow that some of their knowledge is not spelled out for us.

The lawless one's deceptive activity meets its limit in Christ's appearing. 
Paul then directs believers to stand firm and receive God's comfort (2:13–
17). Whatever interpretation is adopted, the chapter's force should remain 
the same: false claims about the future must not displace fidelity to the 
apostolic gospel.

4.10 Peter and the apparent delay

Second Peter 3 addresses the claim that the promised coming will never 
happen because ordinary life continues. Peter answers by recalling divine 
judgment and explaining the Lord's patience in relation to repentance. The 
comparison of a day and a thousand years in verse 8 describes God's relation 
to time; it does not provide a conversion formula for calculating prophecy.

The chapter anticipates judgment and a renewed creation where 
righteousness dwells. Manuscript and translation differences affect the 
precise rendering of the earth's exposure or burning in verse 10. The 
argument should not depend on one disputed English phrase. Its clear ethical 
appeal concerns holy conduct and patient hope. First Peter likewise 
addresses suffering believers whose future inheritance gives courage for 
present faithfulness (1 Peter 1:3–9; 4:12–19).

Jesus and the apostles give the church a firm expectation of return, 
resurrection, justice and fellowship with God. They also leave interpretive 
questions that demand patience. Revelation gathers many of these themes 
into a sequence of visions. We approach those visions with the gospel and 
the prophetic witness already in view.

For discussion

Which instruction from Jesus or the apostles should shape your household or 
congregation this week?
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CHAPTER 5
Revelation and the Seven Seals

5.1 The revelation of Jesus Christ

Revelation opens by identifying its subject with Jesus Christ and blessing 
those who hear and keep its message (Revelation 1:1–3). John writes as a 
participant in tribulation to seven churches in the Roman province of Asia. 
The book is a letter, a prophecy and an apocalypse. Apocalypse means 
unveiling: visions disclose the reality of God's rule and the character of 
powers that appear impressive on earth.

Revelation's first readers were not being sent an unintelligible book whose 
entire meaning would remain closed until modern technology appeared. Its 
message addressed their worship, compromise, suffering and hope. Its future 
promises also reach beyond their immediate circumstances. Responsible 
interpretation must preserve both its first-century communication and its 
expectation of God's final victory.

5.2 Four approaches to the visions

Preterist readings give primary attention to events near the first readers, 
especially the conflict with Roman imperial power and, in some versions, 
Jerusalem's fall. Historicist readings trace the visions through a long 
succession of events in church and world history. Futurist readings locate 
much of the later visionary material in a concentrated future crisis. Idealist 
readings emphasise recurring spiritual and political patterns throughout the 
church's life.

These categories can overlap. A reader may recognise Rome as an early 
expression of Babylon, repeated forms of idolatrous empire afterward, and a 
final culmination still to come. The useful question is how the text supports 
each level of application. A blended interpretation should explain its method 
rather than changing methods whenever a particular detail becomes difficult.

5.3 Sequential visions and repeated perspectives

Some readers understand the seals, trumpets and bowls as a largely 
successive series. Others see the trumpets and bowls unfolding within the 
later seals. Still others understand several cycles to revisit the same age and 
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final judgment from different perspectives, a method often called 
recapitulation. The disagreement affects nearly every proposed prophetic 
chart.

The phrase after this can describe the next vision John saw without 
necessarily proving that the event portrayed occurs after every event in the 
previous vision. Revelation 12, for example, reaches back to the birth and 
exaltation of the ruler associated with Psalm 2 after earlier chapters have 
already announced climactic judgment. The book's order of presentation 
must therefore be distinguished from a proposed order of fulfilment.

Repetition does not remove all sequence. The final overthrow of evil, 
judgment and new creation still develop toward an end. Conversely, a 
sequential reading must account for repeated scenes that appear to announce 
finality before the book closes. Each approach should explain the evidence 
that seems least comfortable within it.

What we can say about when the judgments occur

The seals are opened by the Lamb, the trumpets are sounded by angels, and 
the bowls are poured out by angels at God's command. These are three 
related series, not three interchangeable names for one action. The horsemen 
belong to the first four seals in Revelation 6; they do not emerge from the 
bowls. The white horse in Revelation 19 belongs to a later vision of the 
victorious Christ and must be distinguished from the first seal's rider.

In a consecutive futurist reading, the order is seals, trumpets and bowls, with 
later judgments intensifying earlier ones. Some interpreters place the 
trumpets within the seventh seal and the bowls within the seventh trumpet. 
Others see overlapping cycles that portray the same conflict and its 
conclusion from different angles. The text numbers the judgments within 
each series, but it does not attach a calendar date or a precise year of 
Daniel's final week to every seal, trumpet and bowl. A chart assigning each 
to an exact month goes beyond what is expressly stated.

The explanations below therefore give the order within John's visions, the 
event described, its spiritual force and the physical implications on a future-
event reading. The latter are interpretations of fulfilment, not predictions 
based on a modern scientific mechanism. Reading symbols as symbols does 
not make suffering imaginary; reading an event as physical does not 
authorise us to identify a current disaster as its fulfilment without evidence.
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5.4 The churches and the throne

Revelation 2–3 addresses actual congregations with different needs. Ephesus 
must recover its first love; Smyrna is encouraged in suffering; Pergamum 
and Thyatira face compromise; Sardis must awaken; Philadelphia must hold 
fast; Laodicea must abandon its self-satisfaction. Their letters show that 
readiness is already a church concern before any discussion of beasts or 
bowls.

Some interpreters also understand the seven churches as a prophetic 
sequence of church ages. The text explicitly identifies seven churches, but it 
does not explicitly label seven successive historical ages. Any wider 
application should retain the letters' direct congregational meaning.

Revelation 4–5 moves to God's throne and the Lamb who is worthy to open 
the scroll. The Lamb conquers through His sacrificial death and stands alive. 
The visions of judgment are therefore governed by the authority of the 
crucified and risen Christ. John's invitation to come up in Revelation 4:1 is 
an invitation to the seer; identifying it as the church's rapture requires an 
additional symbolic argument.

Jezebel and the teaching that corrupts the church

Revelation 2:18–29 addresses Thyatira. Jesus commends love, faith, service 
and endurance, yet condemns the toleration of a teacher called Jezebel. She 
claims prophetic authority and leads Christ's servants into sexual immorality 
and eating food sacrificed to idols. The name recalls the queen who 
promoted Baal worship and persecuted the Lord's prophets in Israel (1 Kings 
16:29–33; 18:4; 21). Whether Jezebel was the woman's actual name or a 
prophetic designation, the accusation concerns identifiable teaching and 
conduct.

Her error combines religious speech with accommodation to idolatry. In a 
setting where social and economic life could involve pagan worship, such 
teaching could promise participation without spiritual danger. The letter 
does not name a particular trade guild, so that possible historical setting 
should not become part of the text itself. Its abiding warning is that a claim 
to prophecy does not make teaching true, and material advantage cannot 
justify disobedience to Christ.

Jesus gives an opportunity for repentance before announcing judgment. He 
threatens severe affliction for the unrepentant participants and death for her 
children, commonly understood as her followers. The purpose includes 
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making the churches know that He searches hearts and repays according to 
deeds. The expression great tribulation here first concerns this warning to 
Thyatira; its presence alone does not prove that the passage describes 
Daniel's future seven-year period.

The faithful are told to hold fast, not to master Satan's alleged deep secrets. 
The promise includes participation in Christ's rule and the morning star. 
This teaching should not be turned into a licence to call an assertive woman, 
a woman in ministry, a spouse or a person who questions a pastor a Jezebel. 
The biblical correction must identify false doctrine, coercion, idolatry or 
immoral conduct on evidence. It applies to teachers and followers of either 
sex. The church prepares for future deception by practising truthful 
discernment now.

5.5 The seals and the question of wrath

The first four seals portray conquest, war, scarcity and death; the fifth 
exposes the suffering of faithful witnesses; the sixth portrays cosmic 
disturbance and terror before the wrath of God and the Lamb (Revelation 6). 
The martyrs ask how long justice will be delayed. This interruption reminds 
the reader that the church's suffering and the world's judgment are not the 
same moral reality.

Futurist readers often arrange these as events in the final crisis. Other 
readers understand them as recurring calamities and persecution culminating 
in judgment. The first rider's identity is disputed, with interpretations 
including conquest, deceptive triumph or, in some historical readings, the 
advance of the gospel. The text's surrounding pattern must guide the choice; 
white colour alone does not settle the rider's identity.

The sixth seal is central to the prewrath debate. Is its announcement the 
arrival of wrath after earlier persecution, or the recognition of judgment 
already unfolding under the Lamb's authority? The passage must be read 
with the previous seals and the book's structure. Its vivid language should 
not be reduced to an astronomical code detached from the terror of 
accountability it portrays.

The first seal and the white horse

Revelation 6:1–2 begins when the Lamb opens the first seal and a living 
creature calls the rider forward. A white horse appears; its rider has a bow, 
receives a crown and goes out conquering. This is the first action of the seal 
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sequence. The verse does not name the rider as Jesus or as the Antichrist, 
and it gives no date for his appearance.

Many futurists understand conquest under deceptive leadership, sometimes 
identifying the rider with the final Antichrist. That interpretation fits their 
reading of the following destructive riders, but the identification remains 
inferred. Other interpreters understand military conquest more generally, 
while some Christian readings associate white and victory with the gospel. 
Revelation 19 identifies its rider much more explicitly as Faithful and True 
and the Word of God. The shared horse colour does not prove that both 
riders are the same person.

On a future physical reading, the first seal concerns an actual expansion of 
conquering power. The absence of a stated arrow does not prove a bloodless 
treaty, and the crown does not identify a modern office. Spiritually, the 
vision calls us to test impressive victories: success and public acclaim do not 
establish divine approval. Whatever the rider's identity, he appears only 
when the Lamb opens the seal, and his authority is received rather than 
unlimited.

The second seal and the red horse

At the second opening, another living creature summons a red horse 
(Revelation 6:3–4). Its rider is permitted to remove peace from the earth, so 
that people kill one another, and receives a great sword. Its place follows the 
white rider in the vision. The red colour, sword and mutual killing explain 
the scene more directly than speculative identifications of flags or nations.

A futurist reading expects devastating conflict and loss of public peace 
during the final crisis. A reading that sees recurring judgments recognises 
the same pattern in the wars and violence of the age. The passage describes 
the result without naming the military technology, the first battlefield or the 
number of campaigns. It should not be rewritten as a prediction of a 
particular contemporary war.

The spiritual significance is the exposure of peace built on fragile human 
power. Violence has consequences for ordinary households as well as rulers. 
The church's response is faithful witness and care for those who suffer, not 
celebration of war as an exciting confirmation of a timetable. Christ's 
authority over the opening does not remove the responsibility of people who 
kill one another.
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The third seal and the black horse

Revelation 6:5–6 introduces a black horse whose rider holds scales. A voice 
announces a small measure of wheat, or a larger measure of cheaper barley, 
for a denarius, while commanding that oil and wine not be harmed. A 
denarius could represent a day's ordinary wage, as Matthew 20:2 illustrates. 
The picture is of staple food consuming the resources needed for daily life.

On a future physical reading, scarcity and severe food prices follow the 
preceding upheavals. The scales suggest measured distribution and costly 
necessities. The text does not give a modern currency conversion. 
Interpreters differ over the spared oil and wine: the detail may indicate a 
limit to the devastation, an unequal burden on poorer people, or the differing 
condition of crops. It should not be treated as a complete explanation of the 
crisis's economics.

Spiritually, this seal confronts confidence in purchasing power and warns 
against indifference to the hungry. It also shows that judgment can be 
limited rather than immediately total. The appropriate application is honest 
provision and generosity. Neither the poor person's suffering nor the wealthy 
person's remaining supply proves a simple verdict about that individual's 
faith.

The fourth seal and the pale horse

The fourth rider is expressly named Death, with Hades following 
(Revelation 6:7–8). The horse's colour is pale or greenish, suggesting the 
pallor of death. Authority extends over a fourth of the earth, with killing by 
sword, hunger, pestilence or death, and wild beasts. The imagery echoes the 
severe judgments of Ezekiel 14:21.

In a future physical interpretation, the cumulative result is widespread 
mortality through several related causes. The wording gives a territorial or 
population scope of authority, but should not be converted carelessly into 
the assertion that precisely twenty-five per cent of the current world 
population dies at this moment. Nor should this fraction simply be added to 
the later trumpet fraction, because the relationship between the cycles is 
debated.

Death takes life, and Hades receives the dead; neither is presented as the 
final authority. Revelation 20 will portray both surrendering their dead and 
being abolished. The spiritual significance is therefore sober accountability 
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together with the limit of death's dominion. The rider exposes mortal 
vulnerability; the Lamb's resurrection remains the answer to it.

The fifth seal and the witnesses beneath the altar

At the fifth seal, the scene turns from horsemen to slain witnesses under the 
altar (Revelation 6:9–11). They were killed because of God's word and their 
testimony. They ask how long judgment and vindication will be delayed. 
White robes are given to them, and they are told to rest for a little while as 
the suffering of fellow servants continues.

The immediate physical reality is persecution and martyrdom on earth, 
rather than a new environmental plague. Futurists may relate these martyrs 
to the final crisis; other readings include the faithful dead across the church's 
history. The vision does not disclose each martyr's conversion date. It cannot 
by itself prove that all were converted after a pretribulation rapture.

The altar imagery gives their deaths the dignity of faithful service before 
God, without making their blood a substitute for Christ's atonement. Their 
prayer entrusts justice to the holy Judge. Their robes proclaim recognition 
even while earthly history seems to favour their killers. This seal teaches a 
suffering church that waiting for justice is not abandonment and that 
personal vengeance is not its commission.

The sixth seal and the terror of the coming judgment

Revelation 6:12–17 portrays a great earthquake, darkened sun, a blood-like 
moon, falling stars, the sky withdrawing like a scroll, and displaced 
mountains and islands. People from every social rank seek shelter and 
recognise the wrath of God and the Lamb. No army, wealth or office makes 
a person able to evade the Judge.

Futurist physical readings expect extraordinary disturbances in the earth and 
heavens announcing or accompanying the final intervention. Other readings 
recognise prophetic images of cosmic upheaval used for the overthrow of 
powers, as in Isaiah 13 and 34. The language must be allowed its 
apocalyptic form; the text does not identify a particular asteroid, eclipse or 
scientific chain reaction. Ordinary astronomical events should not be 
advertised as fulfilments merely because their appearance seems similar.

Prewrath teaching understands the scene as announcing the onset of divine 
wrath after persecution. Other futurist readings regard it as the recognition 
of wrath already unfolding, while recapitulation readings see a portrayal of 
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the final day within the seal cycle. Revelation 7 answers the question of who 
can stand by showing people who belong to God and the Lamb. The 
spiritual issue is refuge in God, not mastery of a disaster forecast.

The seventh seal and the silence before the trumpets

After the visions of Revelation 7, the Lamb opens the seventh seal in 
Revelation 8:1–5. Heaven is silent for about half an hour. Seven angels 
receive trumpets, another angel presents incense with the saints' prayers, and 
fire from the altar is thrown to earth, followed by thunder, lightning and an 
earthquake.

The silence is part of the vision's solemnity. The text does not tell us that it 
represents a hidden number of earthly years, nor that it means God is 
uncertain what to do. In a consecutive reading, it introduces the trumpet 
judgments; in other readings it joins the conclusion of one cycle with the 
next presentation of judgment. The prayers connect God's intervention with 
the cries of His people without making Him dependent on a technique of 
prayer.

For a future physical interpretation, the altar-fire scene introduces judgments 
that reach earthly life. Its spiritual force is worshipful attention: heaven does 
not treat evil or the saints' suffering lightly. A reader should therefore pause 
over the holiness and justice of God before turning the trumpets into a 
sequence of frightening pictures.

For discussion

How do the seven seals distinguish persecution, judgment and hope? Which 
timing claims are explicit and which are inferred?
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CHAPTER 6
The Sealed People Israel and the Nations

6.1 The sealed people and the great multitude

Revelation 7 pauses before the seventh seal. John hears a numbered group of 
144,000 from Israel's tribes and then sees an innumerable multitude from the 
nations. A literal reading understands a defined company of Israelites 
distinguished from the larger multitude. A symbolic reading understands the 
number and the tribal arrangement as portraying the completeness of God's 
redeemed people; some argue that the heard and seen groups present the 
same people from different perspectives.

The tribal list is unusual. Judah appears first, Levi is included, Joseph and 
Manasseh appear, and Dan is absent. These features must be explained 
rather than ignored. Yet the list does not give its own explanation for every 
inclusion and omission. It is therefore unwise to make an unexpressed 
ancestry claim carry the weight of an explicit prophecy.

The multitude belongs to God and the Lamb and is associated with great 
tribulation. The vision promises shelter, provision and the end of tears. 
Whether it depicts future converts, the whole redeemed church or another 
related grouping is debated. It does not supply each person's conversion date 
or previous opportunity to hear the gospel. Chapter Twelve will return to 
that limitation when considering salvation during tribulation.

The four angels holding the winds

Revelation 7:1–3 shows four angels holding back the earth's four winds so 
that land, sea and trees are not harmed before God's servants are sealed. 
Another angel bears the seal of the living God and gives the command to 
wait. The four corners express the earth's comprehensive reach within the 
vision's imagery; the phrase should not be used as a scientific claim about 
the planet's shape.

The scene communicates restraint before judgment and God's knowledge of 
His own. It does not identify these angels as the four bound at the Euphrates, 
nor as the mighty angel standing on sea and land. In a future reading it 
marks real protection and delay at God's command; in a symbolic reading it 
likewise presents His authority over destructive powers. The text gives their 
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task without naming them or assigning modern geographical territories to 
each.

Israel as a nation and the church as Christ's body

Israel can refer to the historical covenant people descended from the 
patriarchs, while a modern nation-state is a political entity whose citizens do 
not all share the same faith. The church is the body of people united to 
Christ, including Jewish and Gentile believers. Gentile means non-Jewish; it 
does not mean Christian. A Gentile may believe or remain unbelieving, and 
a Jewish person may belong both to the Jewish people and to the church 
(Romans 11:1–6; Ephesians 2:11–22).

This distinction prevents two errors. It is inaccurate to define the church as 
only Gentiles, because its first apostles and many earliest members were 
Jewish. It is also inaccurate to assume that citizenship or ancestry by itself 
gives saving union with Christ. Paul speaks both of a Jewish remnant 
according to grace and of Gentiles who stand by faith. The gospel is God's 
saving message to Jew and Gentile alike (Romans 1:16; 10:9–13).

Dispensational pretribulation interpretations commonly distinguish the 
church's present calling from a future national restoration of Israel. They 
understand the church, including its Jewish believers, as gathered before 
Daniel's final week, while God brings a remnant of Israel to faith during the 
ensuing crisis. They often identify Revelation 7's 144,000 as a literal group 
from the tribes of Israel. Many also understand them as evangelistic 
witnesses, although Revelation 7 itself does not explicitly describe a 
worldwide preaching commission for that group.

Other premillennial interpreters expect a future widespread turning of 
Jewish people to Christ without placing the church's gathering before the 
tribulation. Covenant and many amillennial interpretations emphasise the 
unity of God's people in Christ and read the numbered tribes symbolically in 
relation to that people. They do not all interpret Romans 11 identically. A 
comparison should specify the actual position instead of assuming that every 
Christian who rejects one dispensational distinction denies any future mercy 
to Jewish people.

What all Israel shall be saved means in the debate

Romans 11:25–32 joins Israel's partial hardening, the fullness of the 
Gentiles and God's covenant mercy. One major interpretation expects a 
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future corporate turning of ethnic Israel to the Messiah. Other interpretations 
understand all Israel as the full number of Jewish believers gathered across 
history, or as the completed people of God understood in relation to Christ. 
These readings differ over Paul's use of Israel and the force of his sequence.

Even the future national-conversion interpretation need not mean that every 
individual Jewish person in every generation is automatically saved. Paul's 
argument speaks of the removal of ungodliness and sins through the 
Deliverer, not a second salvation independent of Jesus. The natural branches 
can be grafted in again as they cease in unbelief (Romans 11:23). Gentile 
Christians are explicitly warned against pride toward the Jewish people. 
Eschatology must never become a justification for contempt, collective 
blame or unquestioning approval of any government's actions.

The 144000 and the multitude are not the same as every citizen

Revelation 7 names twelve thousand from each listed tribe. A literal reading 
distinguishes that company from both the whole nation and the multitude 
from all nations. A symbolic reading sees the number as communicating 
completeness, drawing together the tribes and the redeemed community. In 
either case, the text does not tell every citizen of Israel that a protective 
numerical inscription is guaranteed by nationality.

The seal identifies God's ownership and protection for His purposes. 
Revelation 9:4 makes it relevant to a specific judgment. It should not be 
expanded into a promise that every sealed servant is immune to every kind 
of suffering; Revelation also presents faithful witnesses who are killed. The 
multitude's white robes belong to cleansing through the Lamb, so national 
and international scenes meet in a common source of redemption.

If the church is gathered who are the later believers

In a pretribulation system, believers living through the final crisis are often 
called tribulation saints. That is a theological classification, not a separate 
saving species. Advocates differ over precisely how those believers relate to 
the church as a dispensational body. Their salvation still depends on Christ, 
and they can include both Jews and Gentiles. The system should not be 
described as though only Israel remains eligible for grace after the 
gathering.

Posttribulation and prewrath interpreters understand the saints facing the 
beast as including the church before its gathering. They therefore do not 
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need to place every conversion after an earlier removal. Revelation 13:7, 
14:12 and 20:4 must be discussed in this debate. The mere absence of the 
word church from a particular section does not prove the absence of all 
church members, and the mere word saints does not by itself settle their 
dispensational identity. Chapter Twelve explains why the language of a 
second chance must not become permission to postpone repentance.

For discussion

How can a congregation honour God’s promises concerning Israel while 
rejecting pride toward any people?
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CHAPTER 7
The Seven Trumpets and the Two 

Witnesses

7.1 The seven trumpets and the two witnesses

Before the first trumpet sounds

Revelation 8:2–6 places the seven trumpet angels before God and associates 
the coming judgments with the heavenly altar. Trumpets can announce 
divine intervention, warning and kingship. The first four address land, sea, 
fresh water and heavenly lights; the last three are announced as woes 
(Revelation 8:13). The KJV speaks of an angel making that announcement, 
while many modern translations read eagle from a different textual reading. 
Neither reading changes the numbered sequence.

On a consecutive future timetable, each trumpet follows its predecessor after 
the opening of the seventh seal. The book gives a five-month duration for 
the fifth trumpet's torment and an appointed moment for the release under 
the sixth. It does not provide the interval between every trumpet. 
Recapitulation interpretations understand the series as another view of 
divine judgments reaching their climax, rather than a calendar simply 
continuing after all seven seals.

The first trumpet and the burning of vegetation

At the first sounding, hail and fire mixed with blood are thrown to earth, 
with devastation to vegetation (Revelation 8:7). The KJV mentions a third 
of the trees and all green grass; many modern translations also include the 
burning of a third of the earth. The scene recalls the plague of hail in Exodus 
9:13–35, where created things cease to function as a secure shelter against 
the Creator's judgment.

A future physical reading expects extensive damage to land and plants, 
threatening food, animal feed and livelihoods. Those further effects are 
reasonable implications, not additional events explicitly listed in the verse. 
Symbolic readings may see the destruction of earthly security through 
prophetic imagery. Spiritually, the trumpet challenges the assumption that 
the created world can guarantee life apart from God. The limited fraction in 
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the vision also distinguishes warning judgments from an immediate 
annihilation of all creation.

The second trumpet and the stricken sea

When the second angel sounds, something like a great burning mountain is 
thrown into the sea (Revelation 8:8–9). A third of the sea becomes blood, a 
third of its living creatures die, and a third of ships are destroyed. John 
describes a resemblance to a mountain; he does not name a known volcano 
or specify that this is a nuclear weapon or an asteroid.

On a future physical reading, marine life and navigation suffer catastrophic 
loss. Fishing and trade would be affected, although the text does not provide 
a modern economic forecast. The transformation into blood recalls Exodus 
7, while the mountain imagery also has prophetic associations with powerful 
kingdoms (Jeremiah 51:25). Those connections allow discussion without 
making a symbolic connection cancel the seriousness of the earthly 
judgment. The spiritual lesson concerns the vulnerability of the maritime 
wealth upon which empires rely.

The third trumpet and Wormwood

The third trumpet brings a great burning star, called Wormwood, upon a 
third of the rivers and springs (Revelation 8:10–11). The waters become 
bitter and many die from them. The name connects the scene with the 
scriptural image of bitter judgment, as in Jeremiah 9:15. It does not identify 
a modern country, plant accident or industrial contaminant.

A future physical interpretation expects deadly corruption of fresh water, a 
different target from the second trumpet's sea. Contaminated water makes 
ordinary life precarious, but the passage does not explain the chemistry or 
specify a disease. Spiritual significance arises from that reversal: a source 
normally sustaining life becomes an instrument of judgment. The contrast 
with the freely given water of life in Revelation 22 should lead the reader 
toward dependence on God rather than fascination with a proposed scientific 
match.

The fourth trumpet and the darkened lights

Revelation 8:12 describes a third of the sun, moon and stars being struck, 
affecting the light of day and night. In a future physical reading, the regular 
patterns by which people live are profoundly disturbed. Some interpreters 
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expect atmospheric effects, others direct heavenly disturbances, but neither 
explanation is supplied as the mechanism of fulfilment.

The vision recalls the darkness of Exodus 10:21–29 and prophetic language 
about the humbling of earthly power. Symbolic readings stress the 
overthrow of supposed lights and securities. The spiritual force includes 
humanity's dependence upon a created order it does not finally control. This 
trumpet is not the same description as the scorching heat of the fourth bowl; 
their distinct details must be retained even when an interpretation connects 
the cycles.

The fifth trumpet and five months of torment

At the fifth trumpet, a star already fallen to earth receives the key to the 
abyss and opens it (Revelation 9:1–12). The star acts personally; the text 
does not explicitly name it as Satan. Smoke rises and locust-like creatures 
emerge. Their task differs from ordinary locusts: they are forbidden to 
damage vegetation and are directed against people lacking God's forehead 
seal. They torment for five months but are not permitted to kill.

Their composite appearance, scorpion-like sting and destructive king, 
Abaddon or Apollyon, point to terrifying powers of affliction. Names 
associated with destruction do not establish a particular earthly ruler's 
identity. Futurists commonly expect a real outbreak of supernatural torment, 
while symbolic readings see a portrayal of demonic oppression and 
destructive deception. The vision supplies no reason to identify the creatures 
dogmatically as helicopters, drones or a modern army.

The physical experience in the future reading is severe suffering, and the 
desire for death conveys its horror. The five months limit the affliction; they 
should not be converted into five centuries without defending a separate 
interpretive method. Spiritually, the scene exposes the destructive character 
of the powers people trust and shows that even the abyss operates within 
imposed limits. This is the first woe, not an instruction to the church to 
imitate its cruelty.

The sixth trumpet and the four bound angels

At the sixth sounding, a command from the golden altar orders the release of 
four angels bound at the Euphrates (Revelation 9:13–21). Their release has 
an appointed hour, day, month and year. This most naturally emphasises a 
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fixed moment known to God; it should not automatically be added into a 
period of one year, one month, one day and one hour.

John hears the number of a vast mounted force, conventionally rendered two 
hundred million, and describes terrifying horses whose mouths and tails 
bring destruction. A third of humanity is killed. The text's supernatural 
imagery leads some futurists to understand demonic agents, while others 
anticipate an earthly force described in visionary language. It does not name 
a modern nation or identify the force with the kings from the east in the 
sixth bowl. The shared Euphrates setting invites comparison rather than 
automatic identification.

On a future physical reading the outcome is enormous loss of human life. 
Yet the survivors still refuse repentance for idolatry, murder, sorcery, sexual 
immorality and theft. The spiritual point is more searching than the army's 
size: suffering alone does not produce love of truth. These four bound angels 
must also be distinguished from the four angels holding the winds in 
Revelation 7, whose task and setting are different.

The seventh trumpet and the announced reign

After the interlude of Revelation 10 and the witnesses' story in Revelation 
11, the seventh angel sounds (Revelation 11:15–19). Heavenly voices 
proclaim God's and His Christ's kingship. Worship announces judgment, 
reward for God's servants and the destruction of those who destroy the earth. 
The heavenly temple is opened and the ark appears with thunder, lightning, 
earthquake and hail.

Some futurist schemes understand this as announcing what the remaining 
judgments will accomplish; others locate it at a decisive midpoint. 
Recapitulation readings see the consummation again portrayed. The 
trumpet's spiritual significance is the certainty of Christ's rule and the 
accountability of the nations. On a future physical reading its announced 
victory has real consequences for earthly powers, but the passage does not 
specify that every subsequent scene occurs on the same day. Paul's last 
trumpet in 1 Corinthians 15:52 should be connected with it only through an 
argument, not because both descriptions mention a trumpet.

The mighty angel standing on sea and land

Revelation 10 portrays a mighty angel with one foot on the sea and the other 
on land, holding an open little scroll. The encompassing stance 
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communicates the reach of the divine announcement. Some identify the 
figure with Christ because of the glorious imagery; others understand a 
commissioned angel, noting that he swears by the Creator. John calls him an 
angel, and the passage does not require us to settle the identification to hear 
its message.

The seven thunders speak, but John is forbidden to write their message. This 
is an explicit limit on revealed detail. Claims to reconstruct those secret 
announcements should not be treated as biblical exposition. The KJV's 
phrase about time being no longer is commonly rendered as no further 
delay; verse 7 still speaks of the days of the seventh trumpet. The point is 
the completion of God's purpose, not necessarily the abolition of all 
temporal sequence at that instant.

John eats the scroll, which is sweet in his mouth and bitter in his stomach, 
and receives a renewed prophetic commission. God's word brings joy and 
also the burden of proclaiming judgment. This angel differs from the angel 
of the waters who affirms God's justice in Revelation 16:5. Both direct 
attention to God's authority over creation rather than inviting the worship of 
angels.

The two witnesses and the proposal of Moses and Elijah

Revelation 11:3–6 says that two witnesses prophesy in sackcloth for 1,260 
days. They are called two olive trees and two lampstands, recalling 
Zechariah 4. The sackcloth suggests lament and repentance. Their testimony 
is protected until its appointed completion, and their authority includes 
withholding rain, turning water to blood and striking the earth with plagues.

The Moses-and-Elijah interpretation has recognisable scriptural reasons. 
The water and plague signs recall Moses in Exodus; the withholding of rain 
recalls Elijah in 1 Kings 17. Both appear with Jesus at the transfiguration 
(Matthew 17:1–8), while Malachi 4:5–6 promises Elijah's coming before the 
Day of the Lord. On this reading, God sends these prophetic figures to 
testify during the final crisis. Revelation does not narrate their arrival, name 
them, explain their bodily condition or say that the transfiguration was a 
rehearsal of their future ministry.

Another individual interpretation proposes Enoch and Elijah, partly because 
Genesis 5:24 and 2 Kings 2:11 describe their extraordinary departures. The 
argument that they must return in order to die misuses Hebrews 9:27 as a 
rule without exceptions, since 1 Corinthians 15:51 anticipates living 
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believers being transformed without first dying. A corporate interpretation 
understands the two witnesses as the witnessing church, drawing on 
Revelation's lampstand imagery and the legal sufficiency of two witnesses. 
Each interpretation must explain both the strongly personal narrative and the 
symbolic descriptions.

Their preaching period and place in the timetable

The stated 1,260 days are approximately three and a half years when 
counted as forty-two months of thirty days. Revelation 11:2 also mentions 
the holy city's forty-two months of trampling. These matching periods are 
important, but the passage does not explicitly say that the witnesses preach 
in the first half of Daniel's final week. Some futurists place them there, 
others in the second half, and still others understand overlapping symbolic 
periods of persecution and witness.

If the witnesses are Moses and Elijah, their message still concerns God's 
truth and Christ's claim, not two rival means of salvation. The description 
gives their prophetic authority and the world's hostility without recording a 
complete sermon transcript. Neither the number of their converts nor their 
supposed management of the 144,000 is supplied. We should explain the 
ministry given in the text without inventing an administrative structure 
around it.

Their death resurrection and ascent

When they finish their testimony, the beast from the abyss makes war on 
them and kills them (Revelation 11:7–14). Their bodies lie exposed for three 
and a half days in the great city, identified by the Lord's crucifixion and 
spiritually compared with Sodom and Egypt. The crucifixion reference 
points to Jerusalem, while the names expose the city's condition in the 
vision. People from the nations see their bodies and rejoice with gifts. 
Modern broadcasting might make worldwide observation imaginable, but 
the text does not predict a particular device or platform.

After the three and a half days, God's breath of life enters them. They stand, 
hear the heavenly summons and ascend in a cloud while their enemies 
watch. A severe earthquake destroys a tenth of the city and kills seven 
thousand; the remaining people fear and give glory to God. Interpreters 
differ over whether the final response means full repentance or terrified 
acknowledgement. The second woe is then declared past, before the seventh 
trumpet sounds.
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Their story has a defined sequence: commission, protected testimony, 
completed witness, death, public dishonour, restoration to life and 
vindication. It assures the church that the beast cannot give the final 
meaning to the deaths of God's servants. If the witnesses are understood 
corporately, the same pattern presents the church's apparent defeat and 
God's vindication. In either reading, their temporary defeat is not a failure of 
divine authority.

For discussion

What does each trumpet reveal about God’s authority and human 
repentance? Why should the witnesses’ identity remain a matter for careful 
discussion?
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CHAPTER 8
The Dragon the Beasts and Faithful 

Allegiance

8.1 The dragon and the two beasts

Revelation 12 identifies the dragon as the devil and Satan. The woman, 
child and conflict draw on Israel's scriptural imagery and the messianic ruler 
of Psalm 2. The male child is commonly understood primarily in relation to 
Christ's birth and exaltation, while the woman's identity is variously 
connected with Israel, the faithful people of God and, in some traditions, 
Mary within that wider setting. A second-half crisis and the continuing 
persecution of faithful witnesses are understood differently within the 
several schools.

The sea beast of Revelation 13 combines features of Daniel's beasts. Its 
authority is political and religious: it claims allegiance, speaks 
blasphemously and attacks the saints. The land beast promotes the first beast 
through signs and coercion and is later identified as the false prophet 
(Revelation 19:20). The vision exposes counterfeit worship and the misuse 
of power.

Historical readings give substantial attention to Roman imperial rule and 
emperor worship. Futurist readings expect a final ruler and supporting 
religious deception. Symbolic readings recognise repeated forms of the 
same oppressive pattern. Recognising a historical expression need not 
exclude later manifestations, but a future application should arise from the 
text rather than from speculation about a disliked leader.

8.2 Antichrist and the tribe of Dan

The word antichrist occurs in John's letters, which speak of both an expected 
antichrist and many antichrists already active (1 John 2:18–23; 4:1–3; 2 
John 7). Revelation itself calls its figures beasts and the false prophet. 
Christian theology commonly correlates these figures with Daniel's hostile 
ruler and Paul's man of lawlessness, but the correlation should be 
demonstrated rather than hidden behind a shared label.
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The proposed connection with Dan is an old interpretation. Irenaeus argued 
for it in Against Heresies V.30, drawing on Jeremiah's reference to Dan and 
the omission from Revelation's tribal list. That establishes the 
interpretation's presence in early Christian writing; it does not turn the 
interpretation into an explicit biblical statement. [5]

Genesis 49:16–17 describes Dan with judicial and serpent imagery. 
Jeremiah 8:16 depicts the sound of invading horses from Dan, a northern 
point associated with the approach of an army. Judges 18 also records 
Danite idolatry. Some interpreters combine these passages with Revelation 
7. However, Genesis does not name the final Antichrist, Jeremiah's 
immediate concern is an invading enemy, and Revelation does not explain 
the omission as a prediction of ancestry.

There is also an important counterweight: Dan receives an allotment in 
Ezekiel 48. An argument that makes the tribe permanently excluded from 
God's restoration must account for that passage. We may examine the Dan 
tradition as a historical proposal, while recognising that Scripture does not 
provide a secure basis for declaring the Antichrist's genealogy. No present 
ethnic or religious community should be accused on the strength of such a 
conjecture.

8.3 The mark and the number of the beast

Revelation 13:16–18 connects the mark with economic coercion and beastly 
allegiance. Revelation 14:9–12 connects it with worship and contrasts it 
with the endurance of the saints. The forehead and hand imagery also recalls 
scriptural language about loyalty to God, while Revelation contrasts the 
beast's mark with God's name and seal upon His people.

Some readers expect a literal future means of identification. Others 
understand the mark primarily as a symbolic expression of allegiance that 
affects thought and conduct, including participation in an idolatrous 
economy. The interpretation should retain worship, coercion and loyalty 
whichever position it takes. An accidental encounter with an unnamed 
technology is not what these passages explicitly describe.

The number is 666 in the dominant textual tradition, with 616 in some 
ancient witnesses. One significant historical proposal relates the number to 
Nero's name through numerical letter values, while other interpretations 
emphasise symbolic incompleteness or a still-future identification. A 
numerical match by itself is not sufficient evidence: flexible spelling and 



Theos Ministry Library  |  Parousia and Salvation
54

selective calculation can produce many names. The vision calls for 
discernment, not a competition in naming contemporary enemies.

What 666 does and does not identify

Revelation 13:18 gives six hundred and sixty-six as the beast's number, 
associated with a name and requiring wisdom to calculate. The chapter links 
the mark, the beast's name and the number of its name with permission to 
buy and sell. It does not say that every arrangement of three sixes is the 
mark. A receipt, telephone number or ordinary document containing those 
digits is not thereby an act of beast worship.

The numerical-name interpretation uses the ancient practice of assigning 
values to letters. The Nero proposal is significant because it connects the 
number with a persecuting imperial figure; the ancient variant 616 also 
belongs to that discussion. A symbolic reading takes six, repeated in contrast 
to the book's sevens, as portraying humanity's pretension falling short of 
divine completeness. A futurist reading may anticipate a final fulfilment 
involving an identifiable ruler. These approaches can overlap, but neither a 
numerical match nor a devotional association is sufficient by itself to 
identify a present person.

Revelation's decisive concern is allegiance. The second beast uses religious 
deception, an image, threatened death and exclusion from commerce to 
demand worship. A literal future mark is a serious interpretive possibility; a 
symbolic reading also takes seriously the control of thought, conduct and 
economic participation. The warning should neither be dismissed as 
harmless imagery nor expanded into an unsupported claim that a medical 
treatment or administrative process automatically damns an unwitting 
recipient. Revelation 14:9–12 explicitly joins the mark with worship and 
contrasts it with faithfulness to Jesus.

The name of God and the Lamb on the forehead

Revelation 7 describes the sealing of God's servants. Revelation 14:1 
describes the Father's name on the foreheads of the 144,000; many 
translations, following a different textual reading from the KJV and the 
main NKJV text, mention both the Lamb's name and His Father's name. 
Revelation 22:4 says that God's servants see His face and bear His name. 
Revelation 3:12 also promises God's name, the name of the new Jerusalem 
and Christ's new name to the conqueror.
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The pastoral question is therefore whose rule a person accepts. The beast 
demands counterfeit worship; the Lamb claims the people He redeems. 
God's name is associated with seeing His face and serving Him in the final 
vision. It is a promise of fellowship and faithful belonging, not a reason to 
fear innocent numbers or manufacture a sacred code.

For discussion

How can believers recognise pressure to compromise their allegiance to 
Christ without identifying ordinary objects as the mark without evidence?
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CHAPTER 9
The Bowls the Coming King and New 

Creation

9.1 Bowls and the collapse of Babylon

Revelation 15–16 presents the bowls as the completion of divine wrath. The 
judgments expose entrenched resistance; the sufferers continue to 
blaspheme rather than repent. Armageddon appears within the gathering of 
hostile powers (16:12–16). Interpretations differ over a literal military 
assembly associated with Megiddo and a symbolic portrayal of the final 
conflict. The name alone cannot establish a modern military timetable.

Revelation 17–18 portrays Babylon as seductive, wealthy, violent and 
supported by rulers and commerce. Rome provides a strong historical 
reference, including the seven-mountain imagery, while the language also 
draws on older prophetic judgments against Babylon and other arrogant 
cities. Future and recurring-pattern readings extend that portrayal to later 
systems of idolatrous power. Readers should test those extensions rather 
than simply substituting the name of a current city.

The seven heads as mountains and kings, the eighth belonging to the seven, 
and the ten horns as allied kings create a complex political picture (17:9–
14). Emperor lists and empire lists each face difficulties. The interpretation 
ends with a clearer assurance than the disputed identities: the Lamb 
overcomes the coalition. Chapter Three's discussion of the kings should be 
read within this larger promise.

Why the bowls are called the last plagues

Revelation 15 introduces seven angels with seven last plagues, in which 
God's wrath reaches completion. Victorious worshippers stand beside a sea 
of glass mingled with fire and sing the song of Moses and the Lamb. That 
heavenly sea scene differs from the earthly sea struck by the second bowl. 
The angels receive bowls from a living creature, and Revelation 16 begins 
with the command to pour them out. The KJV calls these vessels vials; bowl 
is the usual rendering in many modern translations.



Theos Ministry Library  |  Parousia and Salvation
57

On a consecutive futurist reading, these judgments belong to the climactic 
phase of the final crisis, commonly near its end. The passage itself does not 
date each bowl within a particular month. Recapitulation readings see 
another, intensified portrayal of God's final judgment. The bowls resemble 
the trumpets in their targets, but the descriptions intensify beyond the 
recurring trumpet fractions. The following explanations retain that 
distinction instead of treating every resemblance as an identical event.

The first bowl and the sores on beast worshippers

The first angel pours his bowl upon the earth, and painful sores afflict those 
bearing the beast's mark and worshipping its image (Revelation 16:2). The 
target is expressly identified. In a future physical reading, the people who 
accepted the beast's promises of protection and participation suffer bodily 
affliction. The text does not identify a virus, a chemical or the medical 
mechanism.

The scene recalls the boils of Exodus 9:8–12 and exposes the inability of an 
idolatrous allegiance to secure wellbeing. Its spiritual significance is not that 
every painful illness proves beast worship. The passage describes a 
particular judgment; applying it to an unrelated sick person would be an 
accusation the text does not authorise. Its moral force concerns the collapse 
of the protection falsely promised by the beast.

The second bowl and the sea becoming like blood

At the second pouring, the sea becomes like the blood of a dead person, and 
every living creature in the sea dies (Revelation 16:3). The scope of the 
scene is more comprehensive than the second trumpet's third. John does not 
describe another horseman or specify a vessel collision as the cause. The sea 
itself, a source of food and movement, becomes a realm of death.

A future physical reading anticipates extraordinary devastation of marine 
life and the human activities dependent upon it. The text leaves the 
mechanism unexplained. Spiritual significance lies in the reversal of 
confidence in the world's sustaining systems: the beast cannot preserve what 
people suppose to be secure. Whether a reader understands the scene 
primarily physically or symbolically, the vision presents an overwhelming 
judgment, not merely an inconvenience to commerce.
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The third bowl and the judgment upon fresh water

The third bowl falls on rivers and springs, and they become blood 
(Revelation 16:4–7). The angel of the waters affirms God's righteousness 
because the persecutors shed the blood of saints and prophets. A voice from 
the altar confirms the justice of the judgment. This explanation connects the 
imagery directly with accountability for violence.

On a future physical reading, drinking-water sources are struck, extending 
devastation beyond the sea. We should not invent a complete survival 
system to fill the resulting questions, because the passage gives no such 
account. The spiritual emphasis is the fitness of divine judgment: those who 
treated others' blood as worthless meet a terrifying reversal. This is God's 
judicial act, not permission for believers to contaminate water or imitate the 
plague against their enemies.

The fourth bowl and the scorching sun

The fourth angel pours his bowl upon the sun, and people are scorched with 
great heat (Revelation 16:8–9). They recognise divine authority over the 
plagues yet blaspheme instead of repenting and giving God glory. This 
reaction matters as much to the meaning of the bowl as the physical distress 
itself.

A future physical reading expects intense, destructive heat. The verse does 
not give a temperature or explain the event as an ordinary climate trend, 
solar flare or nuclear catastrophe. The spiritual warning is that pain can 
expose resistance without curing it. The same sun normally received as a 
gift becomes an instrument under God's authority, while human pride 
refuses the worship rightly owed to Him.

The fifth bowl and the beast's darkened kingdom

The fifth bowl is poured on the beast's throne, and its kingdom becomes 
dark (Revelation 16:10–11). People gnaw their tongues in anguish and 
continue to blaspheme because of their pains and sores. The continuing 
sores connect this scene with earlier affliction, showing that a later plague 
need not erase the effects of a preceding one.

The future physical interpretation sees a real overthrow of the kingdom's 
apparent illumination and control, with darkness and distress reaching its 
centre. Symbolic interpretations emphasise the collapse of its authority and 
claims to give light. The throne, rather than an unnamed modern capital, is 
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what the text identifies. Spiritually, this bowl unmasks a kingdom whose 
public splendour cannot sustain life or produce repentance. It also echoes 
the darkness that struck Egypt while Pharaoh resisted release of God's 
people.

The sixth bowl and the gathering for Armageddon

At the sixth pouring, the Euphrates dries to prepare a way for kings from the 
east (Revelation 16:12–16). Three frog-like unclean spirits emerge from the 
dragon, beast and false prophet. They perform signs and gather rulers from 
the whole world for the battle of the great day of God Almighty. A blessing 
on watchful faithfulness interrupts the account before the gathering place is 
named Armageddon.

A future physical reading expects the removal of an obstacle to hostile 
mobilisation and a real gathering against God's rule. Symbolic readings 
stress a final concentration of deceived worldly power, drawing on earlier 
scriptural river-crossing and liberation imagery. The text does not name 
present countries, give an invasion route or supply the size of these armies. 
Nor should this gathering automatically be equated with the sixth trumpet's 
vast mounted force. The spiritual significance is the danger of signs severed 
from truth: spectacular power can serve deception rather than God.

The seventh bowl and the declaration of completion

The seventh bowl is poured into the air, and a voice from the throne declares 
completion (Revelation 16:17–21). Lightning, thunder and an unparalleled 
earthquake accompany the division of the great city, the fall of the nations' 
cities and the remembrance of Babylon for judgment. Islands and mountains 
disappear from their former security, and enormous hailstones fall. People 
continue to blaspheme.

In a future physical interpretation, the scene depicts catastrophic disruption 
of the inhabited world and its powers. A talent is an ancient weight whose 
modern conversion varies; the point is extraordinary destructive hail, not a 
precise modern measurement upon which the doctrine depends. Prophetic-
symbolic readings likewise see an irreversible overthrow, rather than a 
minor reform of the existing order. The spiritual conclusion is that evil's 
structures cannot indefinitely resist God's judgment. The repeated refusal to 
repent also prevents us from imagining that a sufficiently frightening 
spectacle will automatically convert every heart.
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Babylon and the fall of seductive power

Revelation 17–18 expands the judgment associated with Babylon. The city 
is portrayed as a prostitute, a persecutor and a centre of wealth whose 
collapse is mourned by rulers, merchants and mariners. Revelation 18:13 
includes trade in human beings, exposing the human cost beneath the 
system's splendour. Rome is an important historical reference, while other 
interpretations see a final city or the recurring pattern of idolatrous imperial 
commerce.

The call to come out of Babylon concerns separation from her sins and 
judgments (Revelation 18:4). It should not become permission to name any 
disliked church, ethnic group or city as Babylon without a textual argument. 
Her fall tells readers that exploitation is not made innocent by prosperity and 
that a system's collapse does not mean God's throne has collapsed. The 
lament of earthly beneficiaries contrasts with the heavenly recognition of 
justice.

How the battle of Armageddon reaches its outcome

The name Armageddon in Revelation 16:16 is commonly related to 
Megiddo and its history of battles. Interpreters debate a future geographical 
assembly, a wider campaign centred on the land, and a symbolic designation 
for the final confrontation. The text names the gathering but does not 
provide a modern battle plan. Its narrative outcome is commonly connected 
with Revelation 19:11–21, where kings and armies gather against the rider 
and His army.

Christ is explicitly identified as Faithful and True, the Word of God, King of 
kings and Lord of lords. His followers accompany Him, but the decisive 
weapon comes from His mouth. The beast and false prophet are captured 
and cast into the lake of fire; the hostile force meets defeat. John does not 
portray Christ as narrowly winning a contest between equal supernatural 
powers. The authority of His word is sufficient to end the rebellion.

The feast for the birds in Revelation 19:17–21 is a grim judgment scene and 
must not be confused with the marriage supper of the Lamb. Nor should 
Armageddon be carelessly merged with the Gog-and-Magog rebellion in 
Revelation 20:7–10. On a consecutive premillennial reading, the latter 
occurs after the thousand years, while Armageddon is associated with 
Christ's earlier victory. Recapitulation readings relate the conflicts 
differently. A responsible timetable states which relationship it adopts.
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9.2 The coming King and the millennium

Revelation 19 depicts the victory of the rider called Faithful and True. The 
beast and false prophet are defeated; the authority of the conquering King 
stands above every earthly ruler. The sword from His mouth emphasises the 
decisive force of His word. The imagery is theological and judicial, not 
permission for the church to carry out violence in anticipation of His 
coming.

Revelation 20 describes Satan's binding, the saints' reign, a thousand years, a 
release and final rebellion, Satan's defeat and the great white throne. 
Premillennial readings place Christ's return before an earthly millennial 
reign and commonly understand the first resurrection bodily. Amillennial 
readings generally understand the thousand years as a symbolic depiction of 
the present reign of Christ and His saints, with the first resurrection 
understood spiritually or as heavenly life with Christ. Postmillennial 
readings expect an extended era of gospel flourishing before Christ's return. 
Variations exist within each position.

The dispute concerns both the meaning of the thousand years and the 
relationship of chapter 20 to chapter 19. Does the vision move directly 
forward, or return to an earlier stage of the conflict? What does it mean for 
Satan to be bound from deceiving the nations, given the continuing presence 
of evil? Premillennial readers stress the contrast between the binding and the 
present world; amillennial readers stress the restriction's stated purpose and 
the worldwide spread of the gospel. These questions require argument rather 
than slogans.

The marriage supper of the Lamb

Revelation 19:6–9 announces the Lamb's marriage, the bride's readiness and 
the blessing of those invited to the marriage supper. Revelation 21 later 
identifies the holy city as the bride, the Lamb's wife. Ephesians 5:25–32 
supplies a related picture of Christ loving and preparing the church. The 
imagery expresses covenant union, joy and belonging to the victorious Lord; 
it does not describe a sexual marriage between Jesus and individual 
believers.

The bride receives the fine linen she wears, yet that linen is interpreted in 
relation to the saints' righteous deeds. Gift and faithful response therefore 
stand together. A wedding scene should not be turned into an alternative 
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gospel in which enough good works purchase a place with Christ. Neither 
should the gracious gift be used to make the bride's readiness irrelevant.

The vision announces celebration before describing the rider's victory. Many 
pretribulation schemes place a heavenly supper during the interval between 
the church's gathering and Christ's public descent. Other interpretations 
connect the marriage celebration with the consummation at His coming or 
with the new creation. Revelation does not specify a menu, seating plan, 
speeches, duration or a programme combining the supper with a separately 
described crowning ceremony. We can affirm the promised joy without 
presenting an imagined wedding schedule as revelation.

Who rules during the millennium

In a consecutive premillennial interpretation, Christ's victory is followed by 
the thousand-year reign described in Revelation 20:1–6. Those granted 
thrones participate in judgment, and faithful witnesses, including those 
killed for refusing the beast, live and reign with Christ. The first resurrection 
is understood bodily in this interpretation. It is therefore Christ who rules, 
sharing the honour of His reign with His redeemed people; the saints do not 
replace Him as sovereign.

Many premillennial accounts also include mortal survivors and their 
descendants among the nations during the kingdom, distinguishing them 
from the glorified saints. They draw on passages such as Isaiah 65 and 
Zechariah 14 in constructing that account. Revelation 20 itself does not 
narrate the entrance, family life or governing arrangements of every group. 
The question of surviving populations remains a point that each 
premillennial chronology must explain, especially in relation to the 
judgments at Christ's coming.

Amillennial readings understand the thousand years chiefly as Christ's 
present reign and the heavenly reign of His saints, with the vision describing 
the age before His final return. Postmillennial readings expect a period of 
widespread gospel blessing within history before that return. Their accounts 
do not use the same future earthly administrative arrangement. Explaining 
the future premillennial scenario in detail is helpful, provided it is labelled 
as that interpretation rather than silently made the position of every 
Christian.
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The character of leadership under the King

Isaiah 11:1–9 portrays the promised ruler judging with righteousness and 
defending the poor. Psalm 72 pictures justice for the needy, and the Gospels 
reveal the King's character through truthful, self-giving service. Luke 19:11–
27 uses differing entrusted responsibilities, including authority over cities, to 
teach accountable service. Revelation 2:26–27 and 3:21 promise 
participation in Christ's authority and throne.

Taken together, these passages support an expectation of righteous rule, 
truthful judgment and service under Christ. They do not reveal a complete 
cabinet, a map of administrative districts or a promise that a current church 
office automatically becomes a particular future rank. Leadership in Christ's 
kingdom cannot simply continue corruption, tribal favouritism or 
exploitation under religious titles. The rod-of-iron imagery expresses 
effective, irresistible rule; it does not make the saints independent tyrants.

Where Satan is during the thousand years

Revelation 20:1–3 describes an angel binding Satan and shutting and sealing 
him in the abyss so that he no longer deceives the nations until the thousand 
years end. In the future premillennial account, Satan is confined during this 
reign. He is not governing hell, conducting a rival court or ruling the 
unredeemed nations from a kingdom of his own during that period. The 
beast and false prophet have already been placed in the lake of fire in the 
preceding vision, while Satan's destination here is still the abyss.

Amillennial readings interpret this binding as a present restriction associated 
with Christ's victory, particularly a limitation on Satan's ability to prevent 
the gathering of the nations through the gospel. Critics ask how this fits the 
severe language of imprisonment and continuing deception; advocates 
distinguish the specified restraint from a claim that Satan is inactive in every 
respect. The difference concerns when and how the passage is fulfilled, not 
whether Satan finally overcomes Christ.

The release and the last rebellion

After the thousand years, Satan is released for a short time and deceives the 
nations called Gog and Magog (Revelation 20:7–10). They surround the 
camp of the saints and the beloved city, but fire from heaven consumes 
them. Satan is then cast into the lake of fire, where the beast and false 
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prophet are. That is the final defeat described in the vision, not Satan's 
enthronement over a permanent kingdom of torment.

On a future premillennial reading, the rebellion shows that favourable 
outward conditions do not, by themselves, create a renewed heart. The 
nations' consent to deception remains their own moral response; their 
rebellion must not be attributed to sin among already glorified saints. The 
passage does not identify the personal history of every rebel or explain 
every question about the release. It does expressly say that Satan must be 
released for a little while, within the limits of God's purpose. The sequence 
then moves to the great white throne and new creation.

9.3 Judgment and the new creation

At the great white throne, the dead are raised for judgment, books are 
opened, and the book of life is distinguished from the record of deeds. Death 
and Hades surrender their dead and are themselves cast into the lake of fire 
(Revelation 20:11–15). The scene portrays the end of their authority. Its 
relationship to other judgment passages is examined in the next chapters.

Revelation 21–22 then presents new heavens and a new earth, the holy city 
and God's dwelling with humanity. Death, mourning and pain no longer 
determine human life. There is no temple building in the city because God 
and the Lamb are its temple. Eden's tree and river imagery return within a 
vision of creation restored and brought to fulfilment.

The city is also described as the Lamb's bride, reminding us that its 
architecture communicates theological meaning about God's people. Literal 
and symbolic dimensions need careful treatment rather than a forced choice 
between a real future and meaningful imagery. The final invitation concerns 
life, worship and the coming Lord. Revelation has led us through judgment 
toward a world where God's presence is the joy of His people.

The new Jerusalem and the end of the curse

Revelation 21:1–22:5 presents the holy city coming down from God out of 
heaven. God's dwelling is with humanity; the final hope is not merely the 
departure of human souls from the earth. The names of Israel's tribes appear 
on the gates and the apostles' names on the foundations, joining the history 
of God's people within the city's imagery. God and the Lamb are its temple 
and light, and the river and tree of life express life restored in His presence.
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The city's dimensions, gold and precious stones communicate glory, 
holiness and completeness. Interpreters differ over the extent to which each 
feature describes the physical architecture of the final world. Neither 
approach should turn the picture into a list of purchasable celestial 
properties. The central promises are direct: no death, no curse, no mourning 
or pain, seeing God's face, serving Him and sharing His enduring reign. 
Judgment has not been forgotten, since evil is excluded; redemption has 
reached its promised fullness.

The nations' presence and the language of healing do not authorise a 
prediction that rebellion, disease and death continue endlessly inside the 
final city. The surrounding promises explicitly remove the curse and death. 
The imagery should be read as a whole rather than made to contradict itself. 
Chapter Ten examines how that embodied future relates to the believer who 
dies before it arrives.

For discussion

How do the bowls, Christ’s victory and the new creation direct your 
attention beyond fear toward faithfulness and hope?
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CHAPTER 10
Death and What Follows

10.1 Death and the intermediate state

Physical death is the ending of ordinary bodily life. James 2:26 uses the 
body without the spirit as an illustration of death; Ecclesiastes 12:7 speaks 
of dust returning to the earth and the spirit returning to God. The latter 
passage should not be treated as proof that everyone immediately enters the 
same blessed fellowship. It emphasises God's sovereignty over human life.

The intermediate state means the condition between death and resurrection. 
It is called intermediate because it is not the final condition of resurrected 
humanity. A Christian understanding of death must therefore answer two 
different questions: what happens when the person dies, and what happens 
when God raises the dead? Confusing those questions makes resurrection 
sound unnecessary.

10.2 Conscious fellowship with Christ

Many Christians understand believers who die as entering conscious 
fellowship with Christ while awaiting resurrection. Philippians 1:21–23 
speaks of departure and being with Christ; 2 Corinthians 5:1–10 speaks of 
being away from the body and at home with the Lord. Jesus' promise to the 
dying criminal in Luke 23:43 is also important. Revelation 6:9–11 portrays 
slain witnesses speaking before God.

These texts are read together as evidence that death does not interrupt the 
believer's fellowship with the Lord. Advocates differ over some details of 
the soul's experience, and Paul's imagery in 2 Corinthians 5 is complex. The 
confidence concerns belonging to Christ, not possession of a detailed 
account of every activity between death and resurrection.

10.3 The sleep of the dead

Other Christians understand the dead as unconscious until resurrection, 
often using the expression soul sleep or Christian mortalism. They appeal to 
the sleep language of Daniel 12:2, John 11:11–14 and 1 Thessalonians 4:13–
15, together with passages such as Ecclesiastes 9:5, 10. They stress the unity 
of the person and the necessity of resurrection.
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Advocates of conscious fellowship respond that sleep can describe the 
appearance and temporary character of bodily death without defining the 
soul's awareness. Mortalists answer that statements about being with Christ 
may look ahead to the resurrection as the next experienced moment, and 
they interpret Revelation's speaking souls as visionary symbolism. Luke 
23:43 also enters the debate because modern punctuation is supplied by 
editors rather than inherited as an original comma. Each reading must 
explain the whole sentence and its context, not merely move a comma.

Both interpretations can affirm that God will raise His people and that death 
cannot defeat His saving purpose. The difference should be described 
accurately. The language of rest offers comfort, but we should avoid 
claiming that one metaphor has settled every question about human 
consciousness.

10.4 Eden and paradise

Eden is the garden setting of the opening creation story, where God places 
humanity and from which humanity is expelled after sin (Genesis 2–3). It 
belongs to the beginning of the biblical story. It should not automatically be 
treated as the name of an intermediate chamber to which all the righteous 
dead travel.

Paradise is a garden term used in several settings. In Luke 23:43 it belongs 
to Jesus' promise to the criminal. In 2 Corinthians 12:2–4, Paul's closely 
related descriptions of the third heaven and paradise connect the term with 
heavenly experience. Revelation 2:7 associates God's paradise with the tree 
of life, recalling Eden and anticipating the closing vision of renewed 
creation.

The imagery connects God's original gift, fellowship with Christ and 
restored life. Its use does not require us to draw three separate destinations 
simply because the passages appear in different books. Nor should we 
assume every use refers to precisely the same stage without considering its 
context.

10.5 Abraham's bosom and the rich man

Luke 16:19–31 contrasts a rich man with Lazarus, who suffers outside his 
gate. After death, Lazarus is portrayed beside Abraham in a place of honour 
and comfort, while the rich man suffers in Hades. Abraham's bosom or side 
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expresses intimate welcome in the story's imagery; it is not the same 
expression as garden or Eden.

Some Christians read the account as disclosing real features of the 
intermediate state, including conscious existence and a fixed separation. 
Others emphasise its parabolic form and caution against turning every 
narrative detail into a map of the unseen world. Its moral conclusion is 
unmistakable: the rich man's brothers already have scriptural witness, and 
extraordinary signs will not cure a settled refusal to hear it.

The man's wealth is not presented as a purchase of safety, nor Lazarus's 
poverty as a technique for earning salvation. The story exposes a life that 
ignores suffering and God's word. It offers no basis for assuring a person 
that death will provide an easy opportunity to reverse a life of unbelief.

10.6 Sheol and Hades

Sheol is a Hebrew term used for the realm of the dead, the grave or the 
depths associated with death, depending on the passage. Old Testament 
poetry frequently speaks of it in connection with silence, weakness and 
separation from ordinary earthly activity. It should not be translated in our 
thinking as final fiery punishment every time it appears.

Hades is a Greek term often used in contexts corresponding to Sheol. Acts 
2:27, 31 uses it in discussing Christ's resurrection through Psalm 16. Luke 
16 portrays torment in Hades; Revelation 20:13–14 distinguishes Hades 
from the lake of fire by describing Hades surrendering its dead and then 
being destroyed. That distinction is essential. The intermediate realm and 
the final judgment's outcome cannot simply be made the same thing.

Some older English translations use hell for several underlying words. A 
reader should check which word and context stand behind the translation 
before building a doctrine upon the English term alone. A concordance can 
help, but the surrounding argument remains more important than an isolated 
dictionary entry.

10.7 Gehenna and the lake of fire

Gehenna is the term used in several of Jesus' solemn warnings about 
judgment, including Matthew 5:22, 29–30 and 10:28. Its background in the 
Valley of Hinnom contributes to its force as an image of judgment. The 
popular claim that it was necessarily a continuously burning municipal 
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rubbish dump in Jesus' day should not be treated as established evidence 
without historical support.

Revelation's lake of fire is identified with the second death (Revelation 
20:14; 21:8). Christians disagree over the ultimate nature of the punishment. 
The traditional eternal-conscious-punishment interpretation emphasises texts 
such as Matthew 25:46 and Revelation 14:9–11. Conditionalist or 
annihilationist readings emphasise destruction, death and the dependence of 
immortality on God's gift, including Matthew 10:28 and Romans 6:23. Both 
must address passages that initially seem to favour the other position.

Some Christians argue for eventual universal restoration, appealing to 
passages such as Romans 5:18–19 and 1 Corinthians 15:22–28. Others 
respond that these passages must be read with explicit warnings of exclusion 
and final judgment. We should distinguish a doctrinal claim that all will 
certainly be saved from hope expressed without such certainty. None of 
these discussions should be allowed to erase the urgency and seriousness of 
Jesus' warnings.

10.8 The abyss and the word used in Second Peter

The abyss appears in connection with demonic powers and Satan's 
confinement (Luke 8:31; Revelation 9:1–11; 20:1–3). It should not 
automatically become the destination of every person who dies. Revelation 
distinguishes Satan's temporary confinement there from his final punishment 
in the lake of fire.

Second Peter 2:4 uses a Greek verb related to Tartarus in describing sinful 
angels kept for judgment. English translations may render it with hell 
language. Its immediate subject is rebellious angels, and it should not be 
used without explanation as a synonym for every other term concerning the 
dead. Scripture's vocabulary is more varied than a two-label map might 
suggest.

10.9 Did paradise move after Christ's victory

Some Christian teaching proposes that the righteous dead once occupied a 
blessed region of Hades and were transferred to heaven after Christ's death 
and resurrection. The argument commonly connects Luke 16 with Ephesians 
4:8–10, 1 Peter 3:18–20 and the language of Christ's descent. It is an attempt 
to relate Christ's victory to the condition of the dead.
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Those passages have several interpretations. In Ephesians, the descent may 
refer to Christ's incarnation, His death or a descent to the realm of the dead. 
In 1 Peter, interpreters differ over the identity of the imprisoned spirits and 
the timing and nature of Christ's proclamation. The texts do not provide an 
explicit narrative saying that Abraham's bosom was emptied and relocated. 
We can describe the proposal as a theological construction without 
presenting every part of it as a directly stated event.

10.10 Judgment at death and final judgment

Hebrews 9:27 associates human death with judgment, but it does not supply 
an extended chronological diagram. Many Christians distinguish the 
determination of a person's standing at death from the public and 
comprehensive final judgment. Catholic teaching explicitly calls the former 
particular judgment and places it at death. Its account includes immediate 
blessedness or purification for those destined for heaven, and condemnation 
for the lost. [6]

Most Protestant traditions reject purgatory and understand Christ's 
completed saving work to secure believers' acceptance. They still affirm 
God's final assessment and the need for resurrection. Mortalists commonly 
locate the conscious encounter with judgment after resurrection. These 
differences affect the intermediate-state account and should be identified 
rather than combined into a route that no tradition actually teaches.

Purgatory, in Catholic teaching, concerns the purification of those who die 
in God's grace; it is not an alternative salvation for those who die rejecting 
God. A balanced comparison should state that distinction even when 
explaining why another Christian tradition rejects the teaching. Questions 
about prayer for the dead and postmortem evangelism likewise require 
separate scriptural and theological arguments; none is established merely by 
the word paradise.

10.11 Heaven and the new creation

Heaven can refer to the sky or to God's heavenly dwelling, depending on 
context. Being with Christ after death, on a conscious intermediate-state 
reading, is blessed. Yet Revelation's final picture is God's dwelling with 
humanity in new heavens and a new earth. First Corinthians 15 promises 
embodied resurrection. Christian hope therefore extends beyond a 
permanently disembodied existence.
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When a grieving family asks where a believer has gone, the answer should 
express the hope warranted by one's reading of Scripture without pretending 
to have witnessed the person's private judgment. We can entrust the dead to 
the just and merciful God, proclaim Christ's resurrection and care for those 
who mourn. Detailed speculation offers less help than a clear promise 
honestly explained.

The Father's house and the promise of a prepared place

John 14:1–6 comforts disciples troubled by Jesus' departure. He promises a 
place in His Father's house and enduring fellowship with Himself. The 
KJV's mansions translates a word often rendered rooms or dwelling places. 
The same Greek noun appears in John 14:23 in the promise that the Father 
and Son will make their home with the person who loves Christ. This helps 
us hear the emphasis on settled fellowship rather than the modern idea of an 
extravagant private estate.

The passage should not be used to deny the reality of the world God 
prepares for His people. The promise of a prepared place is real, and 
Scripture's final vision includes a holy city. The correction concerns added 
claims: the text does not say that donations buy extra rooms, that each good 
deed adds a brick, or that the size of a person's mansion measures the value 
of their salvation. Nor does it say that one believer's unfinished house can be 
completed by paying a preacher.

Christ's going and preparing are connected with His saving work and His 
purpose to bring His people to Himself. Christians differ over the exact 
relationship of John 14 to the intermediate state and the gathering at His 
return. The stated goal is fellowship with Him. A teacher can affirm that 
hope without claiming to have a private property map of heaven. A mistaken 
architectural inference should be corrected on its evidence; every use of the 
older word mansion need not be condemned as a denial of the gospel.

How believers receive immortal bodies

First Corinthians 15:35–58 answers the question of the resurrection body 
through the image of seed and growth. What is sown in corruption, 
dishonour and weakness is raised imperishable, glorious and powerful. The 
change is God's act, not a technique the dying person must master. Paul also 
describes living believers being changed, so resurrection teaching includes 
both the raising of the dead and the transformation of those alive at the 
coming.
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The spiritual body is not necessarily an immaterial ghost. Paul's contrast 
concerns a body suited to and empowered by the Spirit, in relation to the 
first Adam and the risen Christ. Jesus' risen life is bodily: He can be 
encountered, shows His wounds and eats with His disciples (Luke 24:36–
43). Philippians 3:20–21 promises that Christ will transform believers' lowly 
bodies to be conformed to His glorious body. We should not infer that every 
feature of His unique post-resurrection appearances supplies a power each 
believer can independently exercise.

The imagery of putting on immortality describes transformation of mortal 
existence. It does not mean an immortal suit is handed to a person who must 
find a way to put it on. First Thessalonians 4:13–18 joins the resurrection 
and gathering with the assurance of being with the Lord. Under a conscious 
intermediate-state interpretation, a believer's fellowship with Christ after 
death precedes this bodily completion. Dying and receiving the final 
resurrection body should therefore not be treated as automatically 
simultaneous events.

Questions about bodies destroyed by fire, lost at sea or returned to dust must 
be answered from God's power rather than a speculative biological 
reconstruction. Paul's seed illustration presents both continuity of identity 
and transformation. It does not require the reader to explain how every 
physical particle is recovered. The person God raises is the person He knows 
and redeems; the assurance rests on His faithfulness.

Will we recognise one another

Scripture gives reason to expect continuing personal identity and meaningful 
fellowship. The risen Jesus is recognisable, though recognition is not always 
immediate (John 20:14–18; Luke 24:13–35). Jesus also speaks of people 
sharing the kingdom banquet with Abraham, Isaac and Jacob (Matthew 
8:11). Paul's hope for reunion with fellow believers is meant to comfort 
grieving people, not to promise a crowd in which personal fellowship has 
become meaningless (1 Thessalonians 4:13–18).

These passages support the reasonable Christian expectation of recognition. 
They do not describe a universal recognition mechanism or guarantee that 
every memory functions precisely as it does now. At the transfiguration, 
Moses and Elijah are identified, but the scene does not explain how the 
disciples knew their identities. First Corinthians 13:12 speaks of fuller 
knowledge; it should not be stretched into the claim that every glorified 
believer becomes omniscient.
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We can therefore offer hopeful confidence that redemption does not erase 
the persons we love, while avoiding claims about everyone's exact 
appearance, age or memory. Revelation promises the end of sorrow and 
God's healing presence. It does not explain in detail how every painful 
memory or family question is resolved. The faithful response is to trust the 
Judge's goodness and live toward the fellowship He promises.

Marriage family and fellowship in the resurrection

Jesus answers the Sadducees' marriage puzzle by teaching that in the 
resurrection people neither marry nor are given in marriage (Matthew 22:23
–33). Luke 20:34–36 connects that condition with death no longer ruling 
those who share the resurrection life. Their being like angels in this respect 
does not mean that human beings become angels. They remain redeemed 
human persons raised by God.

The teaching means that earthly marriage arrangements are not simply 
continued as the legal structure of resurrection life. It also gives no promise 
that bereaved people receive replacement spouses or that a man gains 
multiple heavenly wives as a reward. The marriage supper of the Lamb 
expresses the union of Christ and His people and should not be confused 
with individual sexual marriages in the future world.

The absence of marriage does not imply the absence of love, recognition or 
communion. It means that the final order is fulfilled in God's presence in 
ways that exceed the institutions of mortal life. On future premillennial 
interpretations, accounts of marriage and children among mortal kingdom 
populations must be distinguished from the condition Jesus describes for the 
glorified. Confusing those groups produces contradictions that are not 
required by the texts themselves.

Answering the person who asks what happens when I die

For a believer, the broad account is death, the intermediate state as 
understood in one's tradition, bodily resurrection and transformed life with 
Christ. The fact of resurrection and accountability should remain clear even 
where the experience of the interval is debated. A funeral should not 
announce that the deceased has already passed through every future stage or 
been made an angel. It should proclaim the risen Christ and care for the 
living.
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For those who persist outside Christ, Scripture warns of judgment rather 
than offering an automatic passage to blessedness. Conscious-state 
interpretations distinguish an intermediate condition from the final lake of 
fire; mortalist interpretations place conscious encounter after resurrection. In 
neither account does Satan conduct the person's final trial. God's justice, the 
book of life and the risen Christ determine the final horizon. Chapter Eleven 
examines the judgment scenes and the difference between rejection and the 
loss of reward.

10.12 Following one person's story

Imagine a Christian mother who dies while her family continues to wait for 
Christ's return. Her body is buried. On the conscious intermediate-state 
reading, she is with Christ while awaiting the resurrection of her body. On 
the mortalist reading, she rests without consciousness until Christ raises her. 
These accounts differ over the interval; neither makes the grave the final 
defeat of God's promise.

When the resurrection comes, she does not become a different person with 
no connection to the life God has known. Paul's argument concerns the 
transformation of the person God raises (1 Corinthians 15:35–49). Exactly 
how God establishes bodily continuity is not explained as a scientific 
process. The assurance rests on His power and faithfulness.

Her family therefore has reason to grieve and reason to hope. They have lost 
her ordinary presence, but death has not put her beyond the Lord. A minister 
can explain this shared hope, identify the interpretation being taught and 
avoid filling the unknown interval with invented descriptions of her 
activities. That is enough to offer real comfort without pretending that every 
question has been answered.

We can now distinguish death, an intermediate condition, resurrection, 
judgment and final destiny. Their relationship to the world's final crisis 
remains to be arranged. That arrangement must show where Christians agree 
and where their timelines divide.

For discussion

How would you comfort a grieving family while keeping both fellowship 
with Christ and bodily resurrection in view?
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CHAPTER 11
Order of Events Judgment and Rewards

11.1 Why a single unlabelled timeline is misleading

A timeline is useful when it makes an interpretation visible. It becomes 
misleading when it presents all its connecting assumptions as though they 
were consecutive sentences copied from Scripture. No biblical chapter 
names every stage used in a modern prophecy chart. We construct the larger 
arrangement by comparing passages, and Christians disagree over some of 
those comparisons.

We will therefore separate the individual's experience from the world's 
prophetic sequence, and then show the principal alternatives. Death is not an 
event every believer must experience before Christ comes: Paul expects 
some to be alive at the gathering (1 Thessalonians 4:15–17). Likewise, a 
final earthly millennium belongs to some systems but not to all. These 
differences affect the shape of the whole arrangement.

11.2 The sequence for a believer who dies before the coming

On a conscious intermediate-state reading, bodily death is followed by 
fellowship with Christ while the believer awaits bodily resurrection. At the 
Lord's coming, the dead in Christ are raised and share with transformed 
living believers in His presence (Philippians 1:23; 1 Thessalonians 4:13–18; 
1 Corinthians 15:51–54). Accountability before Christ and participation in 
the fulfilled kingdom belong to the wider promised future.

On a mortalist reading, death is an unconscious rest until God raises the 
person. Resurrection brings the next experienced moment of life and 
encounter with the Lord. This arrangement interprets the passages 
concerning departure and fellowship differently, as Chapter Ten explained. 
Both accounts should carry the reader onward to resurrection rather than 
ending the Christian story at the funeral.

These are summaries of the personal sequence. The timing of resurrection 
relative to the tribulation and millennium is supplied by each broader 
system. It would be inconsistent to take one tradition's intermediate state, 
another tradition's judgment stages and a third tradition's millennium, then 
claim the combination is the agreed Christian order.
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11.3 The sequence for those raised to judgment

John 5:28–29 speaks of resurrection to life and resurrection to judgment. 
Revelation 20:11–15 describes the dead appearing before God and being 
judged in relation to their deeds and the book of life. Death does not allow 
wrongdoing to become permanently inaccessible to justice.

Conscious intermediate-state readings commonly understand the lost as 
awaiting final judgment in a condition distinguished from final punishment. 
Mortalists understand them as remaining unconscious until resurrection and 
judgment. Premillennial readers commonly distinguish the resurrection of 
the righteous from the later resurrection associated with the great white 
throne. Amillennial and postmillennial readers commonly understand a 
general resurrection associated with Christ's final coming. The final destiny 
is not simply another name for the grave.

11.4 A representative pretribulation premillennial order

In this arrangement, the church's present witness is followed by the 
gathering and transformation of believers before Daniel's future final week. 
A seven-year period follows, including a midpoint crisis, persecution and 
judgments. Christ then appears publicly, defeats the hostile powers and 
establishes His earthly millennial reign. After the millennium come the final 
rebellion, Satan's defeat, the great white throne and the new creation.

The principal passages are 1 Thessalonians 4:13–18, Daniel 9:24–27 and 
Revelation 19–22. The placement of the gathering before the final week is 
inferred through the arguments discussed in Chapter Two. Many advocates 
place the church's judgment for rewards and the marriage celebration in the 
interval before Christ's public descent, but their precise placement is not 
explicitly dated in the judgment-seat passages. The marriage imagery of 
Revelation 19 also requires interpretation rather than assumption.

11.5 A representative midtribulation premillennial order

Here the present age leads into a future final week while the church is still 
on earth. Around the midpoint, believers are raised and gathered. The latter 
half brings the intensified crisis and judgment; Christ's victory is followed 
by the millennium, final rebellion, final judgment and new creation.

This arrangement depends particularly on its understanding of Daniel's 
midpoint and its correlation of the trumpet and gathering passages. Its label 
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should not imply that every advocate gives the same description of Christ's 
subsequent movements. The timing of visions in Revelation 11–13, and 
whether they depict overlapping events, is crucial to the construction.

11.6 A representative prewrath premillennial order

In this arrangement, the future final week begins, its midpoint brings the 
Antichrist's intensified persecution, and believers endure part of that crisis. 
Cosmic signs precede their resurrection and gathering at an unknown point 
during the second half. The Day of the Lord's wrath follows, ending in the 
overthrow of hostile powers and the establishment of Christ's reign. The 
millennium, final rebellion, final judgment and new creation follow in the 
premillennial reading.

This differs from the midtribulation arrangement because the gathering 
occurs after the midpoint, not necessarily at it. It differs from a standard 
posttribulation arrangement because a period of divine wrath follows the 
gathering before the final military defeat. Its principal disputed connections 
involve Matthew 24, Joel 2 and the seals, trumpets and bowls of Revelation.

11.7 A representative posttribulation premillennial order

The church continues its witness through suffering and a final crisis. Christ 
appears, the dead in Christ rise, living believers are transformed, and the 
saints meet the returning Lord. His enemies are defeated, and His millennial 
reign follows. After the final rebellion and Satan's defeat come the great 
white throne and new creation.

This arrangement closely connects Matthew 24:29–31 with 1 Thessalonians 
4:13–18 and Revelation 19–20. It must explain who enters the millennial 
world in mortal bodies and how the protection of believers relates to 
judgments upon the world. Its central gathering is public and associated with 
the King's arrival, rather than placed before a separate future period of 
tribulation.

11.8 Amillennial and postmillennial arrangements

Amillennial interpretation commonly understands the millennium as Christ's 
present reign, including the heavenly reign of His saints. The church's age of 
witness and suffering culminates in a final outbreak of opposition, Christ's 
return, the general bodily resurrection, final judgment and new creation. 
Revelation 20 is read as returning to the conflict already treated from other 
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perspectives, rather than continuing with an earthly thousand-year period 
after chapter 19.

Postmillennial interpretation expects the gospel to bring an extended period 
of widespread righteousness and blessing before Christ's return. The 
millennium is understood within history before the final coming, though its 
length and character are described differently by advocates. Christ's return 
brings resurrection, judgment and the final state. This hope is not necessarily 
a prediction that every country becomes Christian or that historical progress 
will be uninterrupted.

Neither position must adopt a separate future seven-year timetable. Both 
affirm that the church's hope ends in Christ's victory. A fair study should 
evaluate their reading of Revelation 20, the nations and the first resurrection, 
rather than treating the absence of a familiar chart as the absence of 
eschatology.

11.9 The judgment seat of Christ

Second Corinthians 5:10 teaches that believers must appear before Christ's 
judgment seat and account for bodily life. Romans 14:10–12 uses 
accountability to challenge the habit of despising fellow believers. In these 
passages, future judgment should make the church more truthful and humble 
now.

The Greek word often transliterated bema means a judgment seat or 
tribunal. The word itself does not mean a rewards-only platform: it is also 
used in settings of judicial proceedings, including Pilate's judgment seat 
(Matthew 27:19). The theological claim that believers' assessment concerns 
reward rather than renewed condemnation is drawn from the surrounding 
teaching about salvation and accountability, not from a special dictionary 
meaning of bema.

First Corinthians 3:10–15 describes the testing of building work, with 
reward or loss while a person may still be saved. Its immediate subject 
concerns those building upon the foundation of Christ in the church. It 
contributes to teaching about reward, but should not be detached from that 
ministry setting or expanded into a complete chronology on its own. 
Christians differ over how this assessment relates to other judgment scenes.
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The Judge and what He brings to light

The New Testament identifies the risen Christ as appointed Judge (John 
5:22–29; Acts 17:30–31). Second Corinthians 5:10 requires the appearance 
of believers before His judgment seat, and 1 Corinthians 4:5 says that 
hidden things and motives will be brought to light. This is a truthful 
assessment by the One who knows the whole life. Public reputation, church 
title and the ability to describe one's achievements cannot conceal what He 
sees.

The Bible gives the character and criteria of judgment more fully than its 
ceremonial mechanics. Revelation portrays books being opened; Jesus 
portrays a king separating people and speaking a verdict. We should not turn 
those images into a detailed prediction of a queue, a celestial recording 
screen, the length of each interview or the language in which every sentence 
will be spoken. Their authority concerns the certainty of disclosure and the 
justice of the verdict, not an administrative procedure we have been allowed 
to inspect in advance.

Faithful service in the parable of the talents

Matthew 25:14–30 portrays a master entrusting different amounts to 
servants and returning to settle accounts. The two faithful servants receive 
the same commendation even though their totals differ. They are welcomed 
into the master's joy and entrusted with greater responsibility. The point is 
faithfulness to what was given, not an equal numerical productivity target 
for every person.

The servant who hides the money is condemned for his unfaithfulness and 
cast into outer darkness. Most Christian interpretations understand the 
severe ending as exclusion from the kingdom. Some Free Grace readings 
interpret the scene differently in relation to reward, though that 
interpretation must explain the language of exclusion and weeping. The 
passage must not be cited as though it plainly promises every unfaithful 
servant admission with a smaller crown. Neither should it be used to tell a 
poor or disabled Christian that producing little visible wealth proves 
rejection by God.

The sheep and goats and the works of mercy

Matthew 25:31–46 presents the Son of Man coming in glory, sitting on His 
throne and gathering the nations. He separates people as a shepherd 
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separates sheep from goats. Those welcomed inherit the prepared kingdom; 
those rejected depart into punishment. The faithful, rather than the faithful 
being separated from God, are welcomed by the King. The acts named are 
feeding the hungry, giving drink, receiving the stranger, clothing the naked 
and visiting the sick and imprisoned.

The righteous are surprised to learn that their service to the King's least 
brothers was service to Him. The rejected are confronted with their neglect. 
One major interpretation identifies these brothers especially with Jesus' 
vulnerable disciples and messengers, so that people's treatment of them 
reveals their response to Christ. Another emphasises all who suffer need. 
Either way, the scene refuses a religious profession that leaves love without 
practical expression. It does not supply a price list by which charitable acts 
buy forgiveness.

Some premillennial readings distinguish this as a judgment of living nations 
or their members at Christ's return, affecting entry into the millennial 
kingdom. General-judgment readings understand it as a portrayal of the final 
judgment alongside John 5 and Revelation 20. The scene speaks of the 
nations but evaluates concrete conduct; it should not be reduced to a modern 
geopolitical approval rating. Its concluding contrast is eternal life and 
punishment, not merely a larger or smaller reward within one shared 
destiny.

Why judgment according to deeds does not make grace unnecessary

Romans 2:6–11 and Revelation 20:12–13 speak of judgment according to 
deeds. Ephesians 2:8–10 speaks of salvation by grace through faith and of a 
life created for good works. Holding these together, many Protestant 
traditions understand deeds as the evidence and fruit of saving faith, rather 
than the purchase price of acceptance. Catholic and Orthodox traditions 
articulate the relationship through their accounts of grace-enabled 
participation and obedience; their teaching should not simply be reduced to 
self-salvation.

The common warning is that God judges the truth of a life, not only the 
words used to describe it. A charitable public image cannot erase secret 
exploitation. Equally, a genuinely penitent believer is not required to 
achieve sinless perfection in order to make Christ's work sufficient. Faith 
rests in the Saviour, and the Saviour's grace calls forth repentance, love and 
perseverance. The comparison of traditions in Chapter Twelve explains why 
Christians differ over some warning passages.
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What the crowns promise

Several New Testament passages describe a crown: the imperishable crown 
associated with disciplined faithfulness in 1 Corinthians 9:24–27; the crown 
of rejoicing associated with Paul's converts in 1 Thessalonians 2:19–20; the 
crown of righteousness for those loving Christ's appearing in 2 Timothy 4:8; 
the crown of life in James 1:12 and Revelation 2:10; and the unfading crown 
of glory promised to faithful shepherds in 1 Peter 5:1–4. Their contexts 
emphasise endurance, fruitful service and the Lord's recognition.

These are often taught as five crowns. That arrangement is a useful way to 
organise the passages, but Scripture does not declare an exhaustive five-item 
reward system with fixed conditions operating like badges. In some contexts 
crown of life or righteousness may describe the consummation itself, not 
merely a detachable ornament added to it. The principal New Testament 
word for these crowns evokes an honour or victor's wreath; Revelation also 
uses royal-diadem imagery. The pictures communicate honour without 
giving the dimensions or materials of every believer's future headwear.

The twenty-four elders lay their crowns before the throne in Revelation 4:9–
11. That scene expresses worship and received honour returned to God. It 
does not expressly say that every believer follows the same physical 
sequence during a universal ceremony. The Lord's promises are sufficient to 
assure faithful servants that their labour is seen; the Bible does not provide a 
complete script for the presentation of all rewards.

Can someone be saved and yet lose reward

First Corinthians 3:10–15 distinguishes Christ as the foundation, the work 
built upon it and the fire that tests the quality of the work. A builder whose 
work remains receives reward; one whose work burns suffers loss, yet is 
himself saved. The immediate subject is building the church through 
ministry. The passage establishes a real distinction between a saved person's 
loss and the destruction of that person.

It does not give permission to describe every apparent Christian who lives 
rebelliously as a safe believer who will simply miss a crown. Verse 17 also 
warns severely against destroying God's temple. Matthew 7:21–23 portrays 
people claiming spectacular ministry to whom Jesus says He never knew 
them. Their problem is not only insufficient reward; their outward 
profession never established the relationship they claim. Matthew 25's 
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rejected people likewise should not casually be placed in heaven without 
crowns.

On perseverance interpretations, a truly regenerated believer will finally be 
kept by God, while persistent final apostasy exposes a profession that was 
not genuine. Conditional-security interpretations hold that a genuine 
believer may decisively abandon faith and thus forfeit salvation. Free Grace 
approaches draw some warning distinctions differently. These are serious 
disagreements, but none should be concealed by presenting one verse as an 
uncomplicated answer to every other warning. Our shared duty is to invite 
faith in Christ, give assurance on His promises and call the unrepentant to 
turn to Him.

A distinction that helps the reader examine the warning

Loss of reward means the Lord exposes the failure or poor quality of work 
while the person in view is saved, as in 1 Corinthians 3:15. Final rejection 
means exclusion from the life of God's kingdom, as in the main reading of 
Matthew 25:41–46. Discipline during earthly life is another category, as in 1 
Corinthians 11:27–32. Physical death, earthly discipline, eternal 
condemnation and a lost reward should not all be given the same meaning.

John 5:24 and Romans 8:1 promise freedom from condemnation to those 
who belong to Christ. Second Corinthians 5:10 still teaches their 
accountability. These truths can stand together: the believer is not required 
to buy salvation a second time, and the believer's life is not beyond the 
Lord's assessment. We cannot assign the private final verdict of a particular 
person from a label, a funeral tribute or a single visible failure. Christ judges 
truthfully and calls His people to truthful self-examination now.

11.10 The great white throne

Revelation 20:11–15 portrays comprehensive accountability before God. 
Books record deeds, while the book of life concerns belonging among those 
who receive life. The judgment is just, and death and Hades cannot withhold 
their dead. The passage ends with the second death as the destiny of those 
not found in the book of life.

Many premillennial interpretations identify this particularly with the 
judgment of the unbelieving dead after the millennium, distinguishing it 
from believers' earlier assessment. General-judgment interpretations 
understand it as the climactic judgment of humanity, read alongside 
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Matthew 25 and John 5. Revelation does not use the term bema here, but a 
different description of a throne does not by itself prove that no believer can 
be present. The participants must be inferred from the whole vision and its 
relationship to the first resurrection.

It is therefore better to say which interpretation is being explained than to 
announce that all Christians agree on who appears at each judgment and 
when. The central certainty is God's truthful judgment and the necessity of 
life in Christ.

What the opened books reveal

Revelation 20:11–15 portrays the dead, great and small, standing before the 
throne. The sea, Death and Hades surrender their dead. The books record 
deeds, and another book, the book of life, is opened. The judgment is 
comprehensive and personal: earthly concealment and death cannot prevent 
an account before God. The absence of a recoverable grave does not remove 
anyone from His power.

The deeds and the book of life must both remain in the explanation. The 
vision does not describe salvation as passing a numerical good-deeds 
threshold, and it does not make the record of deeds irrelevant. Its final 
statement associates the lake of fire with those not found in the book of life. 
Related passages identify this as the Lamb's book of life (Revelation 21:27). 
The scene directs us toward the necessity of life in Christ and the reality that 
God knows what people have done.

On the consecutive premillennial account, this judgment follows the 
millennium and final rebellion. Many advocates understand it chiefly as the 
judgment of the unbelieving dead, with the saints' resurrection and 
assessment distinguished earlier. Other Christians understand the scene as 
the one final judgment of humanity following the general resurrection at 
Christ's coming. A believer's hope should not be tied to an unqualified 
assertion that Christians avoid every judgment, because the New Testament 
explicitly teaches their accountability even where condemnation is removed.

Hell is not Satan's governing office

The devil is cast into the lake of fire before the great white throne scene is 
narrated (Revelation 20:10–15). He is a defeated offender under judgment, 
not the judge of those who appear. Death and Hades are also cast into the 
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lake of fire. The lake is therefore not simply another name for the temporary 
realm of the dead.

Some Christian traditions speak of the lost entering punishment immediately 
after death, while distinguishing that condition from the final bodily state 
after resurrection. Others locate conscious punishment after resurrection. 
These differences were explained in Chapter Ten. The popular picture of 
Satan allocating rooms and administering God's final verdict is unsupported 
by these passages. Judgment belongs to God, and the final defeat of the 
devil is part of Christian hope.

11.11 The throne of grace and the mercy seat

Hebrews 4:14–16 invites believers to approach God's throne of grace 
because Jesus is their great High Priest. Mercy and help are available to 
people who need Him now. The passage does not describe a separate end-
time hearing at which everyone is automatically admitted to heaven.

The mercy seat also has a distinct biblical background. In Exodus 25:17–22 
it concerns the cover of the ark and the place associated with God's meeting 
with His people. Leviticus 16 connects it with atonement, and Hebrews 9:5 
recalls it within discussion of the sanctuary. These passages contribute to 
understanding access to God through Christ. Their imagery should not be 
turned into an additional judgment stage simply because mercy and throne 
language sound related.

God does not become less merciful when He judges or less just when He 
shows grace. The cross is central to holding those truths together. Our 
access to mercy is grounded in Christ, while our accountability calls us to a 
life that takes His grace seriously.

11.12 What the different orders leave us certain about

The alternative arrangements disagree over intervals, the millennium and the 
relationship between particular visions. They converge on the need to 
account for Christ's return, the resurrection of the dead, God's judgment, the 
defeat of evil and the life God promises His people. None gives the church 
authority to set a date that Christ has withheld.

11.13 Comparing the same question across timelines

Consider a believer who asks whether she may face the final persecuting 
ruler. In a representative pretribulation account, the church is gathered 



Theos Ministry Library  |  Parousia and Salvation
85

before the final week, so she is not expected to meet that ruler's final 
campaign as a member of the church still on earth. In midtribulation 
teaching, the church remains through the first half, with its precise encounter 
depending on how the ruler's revelation is arranged. In prewrath and 
posttribulation accounts, believers should expect exposure to the final 
persecution before their gathering.

The answers differ because the systems connect the passages differently. 
The practical response need not become either complacency or panic. Every 
view must prepare Christians for ordinary suffering, recognise that death 
may come before the expected events, and teach faithfulness to Christ. 
Deliverance from a future crisis would be a gift, not proof that previous 
generations suffered because their faith was deficient.

This comparison also shows why the label on a timeline matters. We can 
state an interpretation's expectation clearly while leaving room to examine 
its evidence. The church's preparation should be strong enough to sustain 
faith even if the events unfold differently from a teacher's preferred 
arrangement.

The person who dies in Christ has not missed the fulfilment. The believer 
alive at the coming is not excluded because death has not occurred. The 
persecutor does not keep the final verdict. These assurances give the 
timelines their proper purpose. The next question concerns how a person 
belongs to Christ and how the church should speak about salvation amid the 
final crisis.

For discussion

What distinction between judgment, reward and final rejection is most 
helpful for examining your service to God?
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CHAPTER 12
Salvation During Tribulation and 

Readiness

12.1 The gospel at the centre of the future

Every question about salvation in the last days begins with Jesus Christ. 
Revelation's redeemed people worship the Lamb who was slain; they do not 
celebrate their own ability to decipher prophecy. Romans 3:21–26 grounds 
reconciliation in God's saving action through Christ. Ephesians 2:8–10 joins 
salvation by grace through faith with a life created for good works.

This protects the study from two distortions. Suffering cannot purchase 
forgiveness, and an outward religious profession cannot make a person's life 
irrelevant. Christ's saving work is sufficient, and His grace brings people 
into a new allegiance. We should therefore ask about repentance, faith and 
discipleship before asking whether a person has memorised the correct 
timetable.

12.2 What it means to believe and confess

Romans 10:9–13 joins confession of Jesus as Lord with heartfelt belief that 
God raised Him from the dead. Paul is describing trust in the risen Lord and 
open acknowledgement of Him. He is not teaching that a particular 
arrangement of spoken words functions independently of the heart's 
response to Christ.

The wider chapter concerns the word of faith being proclaimed and the call 
to hear and respond. John 3:16 presents the promise of life to the believer; 
John 3:19–21 also examines the human love of darkness. Jesus' warning in 
Matthew 7:21–23 exposes the danger of calling Him Lord while remaining 
alienated from Him. James 2:14–26 challenges a claimed faith that leaves a 
needy person without help and produces no obedient response.

These passages should be allowed to speak together. Works are not a price 
paid for the cross, and a bare profession should not be mistaken for the 
fullness of saving faith. The pastoral question is whether a person is relying 
on Christ and responding to His grace. A prayer of confession can express 
that response; its mere repetition cannot substitute for it.
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Baptism also belongs in a responsible discussion. Acts 2:38 calls hearers to 
repentance and baptism, while Romans 6:3–4 connects baptism with 
participation in Christ's death and resurrection. Christians differ over how 
baptism relates to regeneration and the reception of salvation. Some 
understand it as a sacramental means through which God gives grace; others 
understand it as the commanded expression of a faith through which 
salvation has already been received. First Peter 3:21 itself directs attention 
beyond an outward washing to the person's appeal or pledge before God 
through Christ's resurrection. Whatever interpretation is adopted, baptism 
should neither become a human payment for grace nor be casually dismissed 
as irrelevant to obedience.

12.3 Assurance and perseverance

Christians should be able to hear the promises of God without being driven 
into constant fear. John 10:27–30 stresses the security of Christ's sheep in 
His care. Romans 8:31–39 declares the strength of God's love in Christ. First 
John 5:11–13 speaks of knowing that believers have eternal life. Assurance 
belongs to the gospel's pastoral purpose.

Christians nevertheless differ over how to understand warnings about falling 
away. Reformed perseverance teaching holds that those truly regenerated 
will finally persevere, with warnings and exhortations functioning as means 
through which God keeps them. Wesleyan and Arminian traditions 
commonly affirm the possibility that a genuine believer may decisively 
abandon faith, while still grounding salvation in grace. Some Free Grace 
interpretations distinguish eternal salvation from the degree of discipleship 
and interpret certain warnings chiefly in terms of discipline, loss or reward; 
there is variation within that approach.

Catholic and Orthodox traditions place the discussion within their respective 
accounts of life in grace, participation in Christ, repentance and the church's 
sacramental life. They should not be reduced to the assertion that people 
save themselves through effort. Their accounts also differ from each other. 
This book's principal comparison remains within the rapture and tribulation 
debate, but these wider differences help explain why Christians may answer 
the assurance question differently.

The warning passages in Hebrews 3, 6 and 10 must be read alongside the 
promises of Christ's saving power. We will not settle their interpretation by 
making anxious believers earn their acceptance, or by telling persistently 
unrepentant people that a past sentence spoken aloud makes their present 
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rejection harmless. Good pastoral care gives comfort to those seeking Christ 
and takes His warnings seriously.

12.4 Already condemned and still facing judgment

John 3:18 says that the person refusing the Son is already condemned, while 
the believer is not condemned. The surrounding verses explain that light has 
come and people have loved darkness. This describes a present standing in 
relation to God's revelation in Christ. It does not say that the future 
resurrection and judgment have already occurred for that person.

John 5 helps make the distinction. The believer has passed from death to 
life, yet a future hour brings those in the tombs to resurrection (5:24–29). A 
present reality and a future consummation can both be true. Likewise, a 
person's present condemnation does not eliminate the future public 
reckoning described in Revelation 20.

The call to believe remains meaningful. John 3:16–17 announces God's 
saving purpose in sending the Son; verse 18 should not be isolated from that 
invitation and used to tell a living hearer that repentance is no longer 
possible. Those who persist in rejecting Christ remain under condemnation. 
Those who turn to Him receive the promise of life. We should proclaim that 
distinction without claiming to know the final outcome of every individual 
who has resisted in the past.

12.5 Salvation During the Tribulation

This topic brings the earlier study into the wider framework of the book. 
Can people come to saving faith during the period commonly called the 
great tribulation? What about someone who heard the gospel earlier and 
refused it? Does a particular future event make repentance impossible for 
that whole group?

The first step is to identify the timetable being assumed. In a pretribulation 
reading, the question often means whether people can be saved after the 
church's gathering and during the future final week. In posttribulation and 
prewrath readings, the church is itself present through at least part of the 
final persecution, so the question is asked in a different setting. In readings 
that understand tribulation as the church's recurring historical experience, 
salvation amid tribulation is already part of ordinary Christian history.

We should therefore separate the existence of redeemed people in tribulation 
from the date at which each first believed. Revelation certainly portrays 
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faithful people in suffering. The more specific claim that every member of a 
particular group was converted after a prior rapture requires an additional 
argument.

The multitude coming out of great tribulation

Revelation 7:9–17 portrays an innumerable company from the nations, 
associated with great tribulation and made clean through the Lamb. Futurist 
interpreters commonly regard this as evidence of genuine salvation during 
the future crisis. Other interpretations understand the multitude as the 
redeemed church emerging from suffering across the age or from its final 
culmination.

The passage's strength lies in what it clearly presents: redemption belongs to 
God and the Lamb, people from the nations participate in it, and tribulation 
does not prevent their final blessedness. Its limitation for our narrower 
question is equally important: it does not list their earlier responses to 
evangelism. It does not divide the company into those who heard before a 
rapture and those who did not.

Revelation 6:9–11 and 20:4 also portray faithful witnesses who suffer death. 
Their martyrdom expresses allegiance to Christ; it does not replace His 
atoning work. A person is not saved simply by being executed by an evil 
ruler. The saving significance lies in belonging to the Lamb, whose victory 
makes faithful witness possible.

The eternal gospel and the call to worship God

Revelation 14:6–7 depicts an angelic proclamation to the world's 
inhabitants. Interpreters differ over its precise relation to human evangelism 
and the sequence of the visions. The scene nevertheless presents God's truth 
being announced amid judgment. Revelation 14:12 then describes the 
endurance of saints in relation to God's commandments and faith in Jesus.

These passages do not announce a second route of salvation by self-
generated heroism or law-keeping apart from Christ. The book's worship 
repeatedly returns to the Lamb. Physical survival, refusal of an oppressive 
demand and eternal salvation are related concerns, but they are not identical. 
A person may survive a crisis without reconciliation to God, and a faithful 
Christian may die in it without losing the hope of resurrection.
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Prior rejection and Second Thessalonians 2

Second Thessalonians 2:9–12 gives a grave warning about deception, 
refusal of truth and delight in unrighteousness. Some teachers infer that 
everyone who rejected the gospel before a pretribulation rapture is thereafter 
incapable of repentance. The passage does not explicitly identify that 
chronological boundary or describe its subjects as all previous hearers who 
remained unsaved before a rapture.

Its warning must still be taken seriously. Persistent rejection can deepen into 
judicial hardening. Romans 1:18–32 also describes God giving people over 
to the path they have embraced. God does not become the moral author of 
their evil, and the deceivers do not lose responsibility. The judgment 
exposes the seriousness of refusing truth.

We should distinguish that warning from a rule Scripture has not directly 
stated. The text does not warrant assuring every person of a future 
opportunity, and it does not warrant declaring every previous rejecter 
categorically incapable of repentance after a particular proposed date. Those 
are stronger claims than the passage itself expresses. The proper response is 
repentance now and fidelity to the truth, not speculation about how long a 
person can safely delay.

Why delay remains dangerous

Hebrews 3:7–15 warns against hardening the heart while it is called today. 
Second Corinthians 6:1–2 presses the urgency of receiving God's grace. 
Neither passage asks the listener to wait for a predicted disaster before 
turning to Christ. The possibility of mercy while life continues cannot 
become a strategy of postponement.

Someone may die before the event upon which they have pinned a later 
decision. Repeated resistance may also make another refusal easier. The 
gospel should therefore be preached urgently, while avoiding a claim to 
know the last possible hour of another person's repentance. God's warnings 
give sufficient reason to respond without our adding threats that the text 
does not establish.

Mercy during tribulation is not a promised second opportunity

Calling future conversion a second chance can obscure several different 
situations. Someone may hear the gospel for the first time during a crisis. 
Someone else may have heard it before and then repent. In a pretribulation 
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system, either can be discussed as conversion after the church's gathering, 
provided no guarantee is invented about the future opportunity of a 
particular hearer. In posttribulation accounts, believers continue to proclaim 
Christ while still awaiting the gathering.

Neither national identity nor surviving a disaster creates an alternative route 
to God. Revelation's redeemed people belong to the Lamb, and Romans 10 
directs Jew and Gentile alike to the Lord. Enduring suffering is not a 
payment for salvation, while refusing the beast is an expression of 
allegiance to Christ rather than a substitute for Him. We should not teach 
that missing the rapture leaves a comfortable programme by which a person 
can plan to be saved later.

The warning against the beast's mark in Revelation 14:9–11 is severe and 
must not be weakened into an assurance that someone can knowingly 
worship the beast and safely reverse the decision whenever convenient. At 
the same time, it must not be used to terrify a person who has undergone an 
ordinary procedure that Scripture has not identified with that worship. Our 
authority is the warning as given. The summons is to trust Christ and refuse 
idolatry now.

Israel children and households in the final crisis

Israel as a nation includes people of different ages, but Revelation's tribal 
sealing is not explicitly a census of every Israeli child and adult. The term 
children of Israel often means descendants or members of the people, not 
only young children. The text does not say that nationality automatically 
seals every household, nor that all non-Jewish children are left outside 
mercy. Such claims must not be added to the 144,000 passage.

Christ welcomes children and warns against harming them (Mark 10:13–16; 
Matthew 18:1–6). Christian traditions differ about baptism, covenant 
membership and how to articulate the salvation of infants or those unable to 
understand the gospel. Many Christians entrust children who die before 
responsible understanding to God's mercy; the theological reasoning varies. 
Scripture does not give a universally stated age of accountability or an 
explicit instruction specifying the rapture status of every child of believing 
and unbelieving parents.

First Corinthians 7:14 describes children in a particular household setting as 
holy. Traditions differ over its covenant significance; it should not simply be 
turned into a detailed rapture policy for all families. The proper response is 
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to teach the gospel to children patiently, care for their needs and trust God's 
just and merciful character. An account of future events should prepare 
families for faithfulness without frightening them through invented 
guarantees or invented exclusions.

12.6 The beast's allegiance and the believer's endurance

Revelation's warnings against beastly worship are severe. Their context 
concerns loyalty, deception and coercion. A church should teach these 
passages carefully rather than terrifying people with unsupported claims that 
an ordinary document, medical procedure or unnamed device automatically 
constitutes the mark. The text identifies worship and allegiance as essential 
features of the issue.

At the same time, a symbolic interpretation must not make the warning 
harmless. Economic convenience can become a powerful pressure to 
compromise. A person may be asked to deny Christ, participate in idolatry 
or harm others to preserve security. Revelation calls the church to 
discernment and endurance because such choices matter.

Endurance means remaining faithful through pressure. It can involve 
courageous speech, patient refusal, mutual provision and costly love. It does 
not mean that Christians must seek persecution or reject every lawful means 
of protection. Jesus allowed His disciples to flee persecution, and Paul 
sometimes used legal rights (Matthew 10:23; Acts 22:25–29). Wisdom and 
courage can operate together.

12.7 Readiness in the household and congregation

Prophetic study reaches daily life through truthfulness, repentance and love. 
A person who spends hours identifying the Antichrist while exploiting an 
employee has missed the ethical force of judgment. A congregation that 
discusses the rapture while neglecting its vulnerable members has not 
allowed hope to shape its conduct. The faithful servant in Jesus' teaching 
attends to the household entrusted to him.

Readiness includes teaching children the gospel without frightening them 
with invented details, preparing believers to recognise coercion, and 
supporting people who suffer. It includes honest stewardship and repair of 
wrongs. First John 3:2–3 connects hope in Christ's appearing with 
purification, while 1 Thessalonians 5 joins expectation with encouragement 
and patient care.
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Church leaders should also distinguish a testimony, an impression and an 
authoritative biblical claim. A dramatic dream does not have the same 
standing as a scriptural promise. Predictions should not be used to control 
marriages, demand money or claim immunity from correction. The church's 
hope becomes more credible when its teachers are willing to explain their 
evidence and admit uncertainty.

12.8 Evangelism without manipulation

The gospel can be proclaimed with urgency and tenderness. Explain who 
Jesus is, what He has done, why repentance matters and what faith means. A 
frightened listener needs truthful teaching and patient care. A complacent 
listener needs a sober warning. Neither is helped by a fabricated prediction 
presented as God's word.

Luke 15 portrays the joy of a sinner's return. That mercy should be visible in 
the church's welcome, while discipleship gives the returning person a path 
of growth. Salvation is not a brief emotional moment after which the person 
is abandoned. The church teaches, prays, provides fellowship and helps 
believers learn faithful obedience.

There is also a limit to what we should promise. Hebrews 9:27 and Luke 16 
do not authorise a casual assurance of repentance after death. Christian 
debates about difficult passages concerning the dead should never become 
an excuse to postpone response while the gospel is being heard now. The 
invitation of Christ is sufficiently clear for present faith.

12.9 Living toward the coming Lord

We have compared the principal rapture views, traced the prophets and 
apostles, examined Revelation, and considered death and judgment. Some 
questions remain open. Careful study distinguishes the certainty of Christ’s 
promises from the timetables Christians construct.

Christ is risen. The dead are within God’s reach, evil will face judgment, 
and the Lamb’s people await a future free from death. This hope gives us 
courage for prayer, honest work, worship and mutual care, even when 
events differ from our expectations.

Discuss difficult passages without despising fellow believers. Admit 
uncertainty where needed while remaining confident in the returning King. 
May our faithfulness echo Revelation’s closing prayer: come, Lord Jesus 
(Revelation 22:20).



Theos Ministry Library  |  Parousia and Salvation
94

Discussion and feedback

This book leaves room for thoughtful discussion. You are welcome to ask 
questions, suggest corrections or explain a different reading of a cited 
passage. Disagreement should lead us back to Scripture with patience and 
respect. Begin here: what practical step of repentance, reconciliation or 
service will help you live soberly in the hope of Christ’s coming?

Write to ronald@theostransformingministries.org or 
mweberonnierobins@gmail.com. Suggested email subject: Parousia and 
Salvation feedback. Include the chapter, section, page number and Scripture 
reference, and explain the point you would like us to consider. Please 
identify any source you recommend.

For a study group, read the passage aloud in the NKJV, compare the 
Amplified Bible where helpful, and distinguish the text’s statement from the 
group’s interpretation. End by considering how its teaching should shape 
prayer, conduct and service.

Use the space below for a question, a passage to revisit, or a practical 
response.

________________________________________________________

________________________________________________________

________________________________________________________

________________________________________________________

________________________________________________________

________________________________________________________
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Scripture study guide

Read these passages alongside the corresponding chapter. Use the NKJV for 
the main reading and the Amplified Bible for comparison. The selections are 
starting points; the chapters cite further passages.

1  Foundation — Hebrews 1:1–2; 1 Thessalonians 5:1–11; 2 Peter 3:1–14.

2  Rapture and Tribulation — Matthew 24:15–31; 1 Corinthians 15:50–58; 1 
Thessalonians 4:13–18.

3  Prophetic Witness — Daniel 2; 7–12; Zechariah 12–14; Joel 2–3.

4  Jesus and the Apostles — Matthew 24–25; John 5:19–29; 2 Thessalonians 
1–2.

5  Revelation and the Seven Seals — Revelation 1–6; 8:1–5.

6  The Sealed People — Revelation 7; Romans 9–11; Ephesians 2:11–22.

7  Trumpets and Witnesses — Revelation 8:2–11:19; Zechariah 4.

8  The Dragon and the Beasts — Revelation 12–14; Daniel 7; 2 
Thessalonians 2.

9  Bowls and New Creation — Revelation 15–22; Isaiah 65:17–25.

10  Death and What Follows — Luke 16:19–31; John 14:1–6; 1 Corinthians 
15; Philippians 1:20–24.

11  Judgment and Rewards — Matthew 25; 1 Corinthians 3:10–17; 2 
Corinthians 5:10; Revelation 20.

12  Salvation and Readiness — John 3:16–21; Ephesians 2:1–10; Hebrews 
3:7–15; Revelation 7; 14.
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Sources and reading guide

Scripture and the method of this study

The Bible is the primary source. Read the passages cited throughout this 
book in the New King James Version, and compare the Amplified Bible 
when its expanded wording helps clarify a question. Translation expansions 
and explanatory paraphrases must be distinguished from the wording of the 
underlying biblical text. The exposition here is the author’s own wording, 
rather than extended quotation from either modern translation.

For an initial reading, follow this sequence: Genesis 2–3; Daniel 2, 7–12; 
Zechariah 9–14; Zephaniah 1–3; Isaiah 24–27 and 65–66; Ezekiel 37–48; 
Joel 2–3; Matthew 24–25; Luke 21; John 3, 5–6 and 11; 1 Corinthians 15; 1 
Thessalonians 4–5; 2 Thessalonians 1–2; 2 Peter 3; and Revelation 1–22. 
The order follows the manuscript's movement rather than asserting a 
chronology of fulfilment.

Notes on representative interpretations

[1] John F. Walvoord. The Future Work of Christ—Part I: The Coming of 
Christ for His Church. Author archive. Representative pretribulation 
argument. https://walvoord.com/book/export/html/105

[2] Karl Kemp. The Mid-Week Rapture: A Verse-by-Verse Study of Key 
Prophetic Passages (1991), author-provided excerpts, especially the 
introductory discussion of Revelation 11–13. 
https://www.karlkempteachingministries.com/images/Mid-
Week_Rapture.pdf

[3] Alan Kurschner. Tenets of Prewrath. 1 August 2012. Representative 
statement of the prewrath arrangement. 
https://www.alankurschner.com/tenets-of-prewrath/

[4] John Piper. Definitions and Observations Concerning the Second 
Coming of Christ. 30 August 1987. Desiring God. Representative 
posttribulation interpretation. 
https://www.desiringgod.org/articles/definitions-and-observations-
concerning-the-second-coming-of-christ
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[5] Irenaeus. Against Heresies, Book V, Chapter 30, section 2. Translated by 
Alexander Roberts and William Rambaut, in Ante-Nicene Fathers, volume 1 
(1885); hosted by New Advent. Historical evidence of the Dan 
interpretation. https://www.newadvent.org/fathers/0103530.htm

[6] Catechism of the Catholic Church, paragraphs 1021–1022 and 1030–
1032. Primary descriptions of Catholic teaching on particular judgment and 
purification, included for comparison. Official text: 
https://www.vatican.va/archive/ccc/index.htm

Prophetic passages and translation notes

The United States Conference of Catholic Bishops' New American Bible 
Revised Edition notes on Daniel 7 and 9 provide a historical interpretation 
centred on the Greek-period crisis. They offer a comparison with traditional 
and futurist readings rather than settling the dispute. 
https://bible.usccb.org/bible/daniel/7 and 
https://bible.usccb.org/bible/daniel/9

For parallel Bible reading, Bible Gateway offers passage lookup by book, 
chapter and translation at https://www.biblegateway.com/. Select NKJV for 
the principal reading and AMP for comparison. Follow the Scripture 
references in each section and read their context.

Relationship to the earlier study

The topic Salvation During the Tribulation is developed within the twelve-
chapter structure of this book. Its discussion of the gospel, the redeemed 
multitude, Second Thessalonians 2, repentance, endurance and responsible 
evangelism belongs within the wider comparison of Christian 
interpretations. A pretribulation timetable is examined without being 
imposed as the conclusion.

Thomas D. Ice's Salvation in the Tribulation (2009), Article Archives 108, 
Liberty University Scholars Crossing, formed part of the background to the 
earlier study. The article remains his work and is not reproduced or 
presented as a work by Ssentaba Ronald. Bibliographic record: 
https://facultyshare.liberty.edu/en/publications/salvation-in-the-tribulation/ . 
Original archive: https://digitalcommons.liberty.edu/pretrib_arch/108/ .
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Passages for the expanded discussions

Seals, horsemen and sealing: Revelation 6–8. Trumpets, angels and 
witnesses: Revelation 8–11. Read these visions consecutively before 
comparing proposed timetables.

The beast, the number and the name: Revelation 13–14; 3:12; 22:4; Exodus 
28:36–38; Deuteronomy 6:6–8; Ezekiel 9:1–6. Read these in relation to 
belonging, worship and allegiance.

Bowls, Babylon, victory and kingdom: Revelation 15–22. Israel and the 
church: Romans 9–11; Ephesians 2:11–22. Jezebel: Revelation 2:18–29; 1 
Kings 16–21.

Resurrection and recognition: 1 Corinthians 15:35–58; Philippians 3:20–21; 
Luke 24; John 20; 1 Thessalonians 4:13–18. Marriage: Matthew 22:23–33; 
Luke 20:34–36. The Father’s house: John 14:1–6, 23.

Accountability, rejection and reward: Matthew 7:21–23; 25:14–46; John 
5:22–29; Romans 2:6–11; 8:1; 1 Corinthians 3:10–17; 4:1–5; 2 Corinthians 
5:10; Revelation 20:11–15.

Crown passages: 1 Corinthians 9:24–27; 1 Thessalonians 2:19–20; 2 
Timothy 4:8; James 1:12; Revelation 2:10; 1 Peter 5:1–4; Revelation 4:9–
11. Compare each promise in its own pastoral setting.

Bible Gateway, King James Version public-domain text, consulted 21 
October 2026. Direct chapter routes for verification include 
https://www.biblegateway.com/passage/?
search=Revelation+6&version=KJV and 
https://www.biblegateway.com/passage/?
search=Revelation+16&version=KJV . Search the additional references 
listed above in the same translation, and compare the NKJV and other 
translations where a textual difference is discussed.
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